Translation into English of Nicolas'
French translation snd notes of Mirza Si 'Ali Muhammad Shirazi

the Bab's Bayan Arabe originally wiitten in Arabic

o

PREFACE (written & compiled by Nicolas)

Sometimes.there eceur, in the Eurcpean (literature of) criticism, bizarre

nowena that treat certain special points of oriental literature and which
The most unlooked for of these phenomenz
to be the tes-

Dhe
disconcert by their strangeness.
is certainly him of whom it is given us for quite some time
timonies and who consists of refusing with the Anglo-Saxons the title of
n, with the French School, by the name of
the inveterate

Sufi to Khayyam, to bracket
'A1i Muharmad the Bab, who was however, in hie life,
enemy of this sect axd vhose entive doctrine is in flavant
This result is made to stupify whoever knows Persia
+ was, what a Baha'i or an

opposition with

oriental pantheism.
knows What a Sufi is, what a Babi

2 little and
Azali can be. 3 E
It is moreover not tue first aventure run by
sy in France. He had the simgular Tortune of being--on the whole by force--
envegiented by Y. de Gobineau, by fhe students of Mulla Swira. The pro-

fessor and the studemt shonld have been strongly scandalized, but they sa:

the Bab in Europe, I should

=

notking, and for a Teason.
n £} e i i

ran can not imterest us here' ‘or ve would occupy ourselfes simply in

0 curious and so expres-

ng under bis true day the physiognomy

re-establis!
a fey preliminary reflect-

rez; and, to'de this, after
of it, I like to believe,

sive of the herc of S
ions, we will leave him to speak; he will make use

iion as to coumpletely enlighten us upon his ideas and upon his be-

liefs.

I encountered in Burope t
said that he is Sufi; Second: he is accused of preaching the incarnation;
e study of the sciences to his fol-

e accusations against the 3ab. First: it is

Third: it is affirmed that he forbids
lovers.
1
The Bab and Sufism
In that Siyyid 'Ali Muhammad claims to explain the imner semse of the

and iWine" in the Fersian poets.
at the same time and by ome simple citation to the allega-
de Gobineau.
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Qur'an, it does not follow that he shared the doctrines of the Masnavi, of

the out-Tair and of all of the works which have a mystical character;

2firms that ve encounter God or.that we carry His glances, it

low that he is pantheistic, for that is an affirmation which
wve encounter even in Catholicism, as soon as we want to prove the existence

is contained in the formula "in the work

of God; (the) affirmation wh:

one knows the artisan"; in that he recommends to free oneself from all that

exists in order to discover "the sea of knowingness" and to find God all
over, we are not obligated to class him with the Sufis, no more than among
the olitariec of the Thebaide; dn that he employs e vocabulary that we

have m
of reading the vorBs of the Sbi'i orthodoxy, it does mot follow that this
uwlary ic hae the same sense mor the same value for these ones and for
rsj in that finally the Babhas recourse to talismamics, he should
not be compared withithis or that ect of passed times: inasmich as the

e the habit of encountering in the books of the mystics, the fault

hat which was made then, the conclusions

use he makes therdof is contrary &
which he drave thereffom sre indeed:different from those arrived at usually.

T really do not thimk that we can mshold that Saint John was a Muslim be-

cause he gives the symbol of the Beast in his Apocalypse.
411 of that is certainly very superficial and and provenes for the most
part from hastiness to judge before knowing well. The Bab tells us mean—

\hile someplace: "To know my thinking well ¥k ¥k one must read my works

from one end to theiother.” 3
The great inconvénience is that ke error is unleashed and can make its way
in the world notwithstanding what the Bab wrote to Mirza Hasan Vagaye Nigar
at Isfahan. 2 3
"Upon the subject of that which you had said in your letter relative to what
men had diverged (from) my subject and that certain even had said about me
becoming things: there is no doubt that the greater part of men give them

selves their own passions as God, for they speak in conformity with that

because

which their passions dictate to them. Soon God will chastise ther
of the bad works they accomplish. But this state, this manner of being of
nen ie not an extraordinary thing, for in all times there have been men to
accuse wrongly their God of lying. Look at the Christians how they accuse

God of lying when they say that He is only one of the three persoms of the

ity! See the Jews who say that Qazeir is the son of God.™"

page 200 of my manuscript of the Surah T .

Bab does not seer: here to be very partisan of the dogma of incarnation.




In tne Risala Zahsbive, the Bab replies himself, in this sense, to ome of
his disciples, Djavad, who Seems to have floated indecisively between the

the new and the - * contrary affirmati of the ortho-

sects. This Djavad mist certainyy have been a Sufi before becoming Babi
begause he had a murshid. This mrshid had given him verses fabricated by
nimself to give him the opportunity.to compare them with those of Siyyid 'Ali

sacmed. :
Djevad, poverfully esbarrassed, did not find a manner simpler than to send
these verses to the Bab, who replied:
"0 Djavad! You have sent towards me black ink in these papers that you have
had me telte from someone who wants to guide’ men towards the secret of truth.
"0 Djavad! Tear the order of God!% In trul
at the day of the separation. V-
Gid not see me. If he had an @ndivation of that vhich God has thrown imto
et and that in-truth HE WAS SEARCATNG FOR THE PURE TRUTH, he would mot
¢ placed these lying vords opposite verses. I swear by Him who hae my béing
in betveen His hands, He who in His‘kreatise has written that He has brought

verses similar to mime own, has promounced words which are an absolute lie,

the uniwersal promise arrives

I truth! Your murshid did not know me and

an accusaténn against God, an affir
the lie of THOSE ?B'}PTE“ THE WORDS WHICH COME OUT OF THEIR MOUTHS are far from
thei 5 Dhey speak only to Ay lies.

"It yould seem that you regret that those ones  do not give their faith!

mtion without basis. Speed yourself from

ranks.

Know, that in truth, violence is the salary of the violent and the malediction
of God attains the Yiers. 5
"...If you' give ms testimony the macerations in the way of God and the

attraction of God, in truth! God has the power to bring the slave to the high-

8

est grmimmfy degree of existence in Bhese macerations, without this attraction,

urshid Bs a technical term to indicate the chief, the spirttual director,
the pir, he who guides in the lanes of consciomsness. This term is exclusive-
1y employed to designate a Sufi chief.

5
Those pem:le. One may remark that the Bab speaks here of a murshid, & Sufi,
and that g 1y he says 'those people' to mean 'the Sufis

wishes to guide men towards the secret of truth is the Sufi spiritual
ief, the murshid.

f the good with the Bad, it is the day of judgement.

ey are hypocrites. Same observation as next to last note.

He addresses himself here to the murshid.

s is t‘ e yery negation of Sufism whu:h exac-.s from its adepts the "Zug"
raction of God and the
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for God does what He wishes, in the manner which He wishes. Know in truth,
that the honor of these macerstions, of these attractions is not emcept be-

cause of (its) arrival at the degree of knovledge of the essence. Thus, if

God m

s someone arrive at this degree without these two means, He does not

have need of them. If you say that the testimony is in the love of God, in

the divine secret, din the etermal form and the divire light, in the form out-

side of the human material pure of bad qualities, in the attributes of saint-

hood(saintliness), in the i which subsist by themselves, he

ranis of this low world, in the majesty of X in that God created with-

out finish and

hat exists in m

of God) and menawhile“they Toreswe:
Ple of the Cheriat.”L i
If ve continue a little the readisg of this very long response we will see
which are the sects from which the Bab separates himself absolutely: "If some-
;qs he, for hin there is no (longer any)

ome does nbt drink-of this waters

delight in the Unity, he has no longer any route in the rank of the Nudity.
Tn truth the most part of. the Bohragiin aiil mechchdhiin and Sadrayin'and Elay-
En’ulana, their fest have slipped i the explication of this world. They have

been mis the radiation of the essence mpon the existences they have taken
it for the Wer

the truths are

being of tue essené®., It is qhy they LIE when they say that

ed in the essences’ And this lie they have said it to esta-

blish the science of God. They say that the Truth of existence is simple fo

ests] the causality of the essence; and they speak of the relation between

the essence and the acts and attributes, they speak of the unity of exi

betveen the Creator and the created. But, all of that is not, for the people
Mmhey are worth nothing by themselves: nev nmegation of Sufism.

£, Owrefa:
2ne ortnodox, those who follow the pure doctrime of the Shi'i Churcha

Irfan: Sufisme

ords that serve to designate exclusively the Sufis:

‘The partisans of Mulla Sadra of whom the Bab is not a party notwithstanding
hat has been said.

isans of Helim Elahi, If "their feet have slid" it is that they have
staken. Can we admit that the Bab is saying "this sect is mistaken and
T am not a party to it." Is it not trué that in so far as he affirms that it¥
is mistaken, he affirms that he is nmot a party to it. From that he is nmeither
of the sect of Hekim Elahi, nor from tnat of Mulla Sadra.
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of God, but absolute association, for God was in the know before the existence

s as well as he was alive. In the same why that God does not

5 1life for the existence of another besides Himself, He does

in his knowledge of

he existence of the object of knowledge:

gate with anything.! In truth, the cause

essence does not co

of the conti

ngencies i one creation of God, &hd it is the Will. God created

this Will
created all of the existences by the intermediary of this Will and this Will

itself without a fire coming to him from the divine essence: He

alvays tells® Kis own being and demonstrates mothing but His essence. In

the contingencies there is not 2 single verse which demonstrates the essence
SE TEITE OF GOD ALIENATES ALL OF THE CONTINGENCIES FROM HIS KNOW-
E E3SZCE-OF GOD RENDERS TMPOSSIELE THE COMPRERENSION CF ALL OF

CZ5. In trathl the reletfon of the Will with God is like that of
D

of God, for

LEDGE AND

TEE ES

the house’ the supreme being.”TThis relation is a relation of homor for

the creatire, but mot for the essence, for God is pure
It is impossible to speak in & moré distinct mannmer, more precise and more

anti-Sufi. :
If that did not suffice, that one listen to the Bab again in the Surah AC

(Suran to the wlana) vhich is dated from the fifth year of the manifestation:

vears thet hehas cried in his loudest voice, 'Come to

"Today there are

ot by thought, mot by imagination, not by the Sufi sayings,
iGel's"words! “In truth! Tt is I the Knowing in the certain

And finally sometk:

ing even more precise. Under the mumber 22 of the Response
to the questions of him who has made hijra towards God, S.E. Mulla Ahmad, who
"And if T ask all

is found on page 102 of my copy of the Surah Tawhid I read:

of the people of the earth on the subject of the reason of their faikh, they

£ it is not in the end of counting, their response returns

can say nothing

to the book wi confirms their religion. That which they will vomgrehend
end it since the begimning, they will be happy in

, and will thank their God because of what He has given

in the end if ¢

the way of thei:
then in His benevolence. And those omes, night and day, prostrate themselves
before God and I ask ask pardon, o my God, in that the mention of the letter
Sad has been attributed to me Today all the men before me are equal, if

it is but those who obey the Trmth which comes from Thee and who believe in

Thy verses."

"hgain here the Beb does not seem to be partisan of the incarmations
ZPor the explanstion of this tern, see the Treatise of the Seven Froofs.

3 and b4 on ba



Kasba which God had called His house.

It is the first letter of the word Sufism which elsewhere, in my copy is writ-

L,

ten under the formula Es Sad.
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411 men are equal in my eyes, excefit those who obey the truth: what does
that mean? It is evident that the Bab means by these sayings: what does it
matter to me sbout those who do not believe! They ave all equal in my eyes
n th

faita! Jevs, Christiams, Catholics, Protestahts, Sunnis, Shi'is, Sufis,

and piety! Only are in the truth those who have given me their

Philosophers are all one; all are in error, all turn away from God, all are
blasphenere.
It is in all of the immense literary production of the Bab that it would

be necessary to Zook.tb find there in each word of his work the horror and

the cisgust which Sufism inspires him with: that goes to the point where he

writes to Mullax Hasen Bedjestanis,
"B thus you who have chosen to voyace in the way of God, thank God by

your knowledge in God, Tor we have read your brevious letter, and we have caused

1 was the order of

to fall upon you the verses and the gxplanatbons in whic
justice. lNow we have read your letter, this letter which breathed by the
false thoughts that’ it erclosed thafatzosphere of the lying imaginations
Thus if this person who hasTwritten this letter is other than the

students of Siyyid Kazia,2 T should not even open this letter."

e disdain is there absolute for all, except for two catagories of persons

wery clearly definedi those who believe in the Bab and those who, in nbt be-

eving in hin yet, arve meverthelsssupon the path, enlightened that they had

been a par

+ of the truth by Siyyia-Kazim Rashti, of whom they are the students.

The rest is not worthyy £o occupy oneself with him, and the rest comprehend

the Sufis. St s

tained in the menuscripim that I entitled AG.

i, student and successor of S Ahmad Ahsa'i as chief
sect. Ve kmow that the Bab considers them as two precursors.
eath of Siyvid Kazim, certain shaykhs recognized the revelation of
(while) others, in much lesser numbers followed the

vho declared himself the true successor to Siyyid Kazim
The proofs wiich T gave in my Siyyid 'Ali Munamwad that the Bab considered
Ansad and Siyyid Kazim as his tvo precursors could not suffice for

10 want with all their force to make of the Prophet a Sufi, I will cite

in, ifefhey lived both of them and renounced the testimony
, they would not have been meither the cme of the other
religion of God. And o it would have been appropriate for
ence against them in the manner that God permitted it

DOORS for ¢
2e to throw the s
in His book."
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rabundantly that he ik

Otnerwise the whole work of the Bab demonstrates ove

not the student of anyome: he depends only on God. In him, as in Jesus, as
in ing but
2 mirror and it is she (VP) Who speaks #n him, by him, that which she speaks.
It must not be forgotten that he is & Prophet, and we weuld have bad grace

tive Will: he is not

rmad, as in Ygses, ie reflected the Pri

o him to dispute this title, for he payed for it from the purest of his
tlood. Let us treat.him thus aceordingly, and not abase him to the ramk of

hilosopher. -If We find that he lies, we need mot occupy ourselves

m; if on the contrary he says truthz, ve mist prostrate ourselves. This

1ie claim, and we must put curselves on his terrmin in order to judge

In surplus, and to finish with this questian, let us leave him upon this
subject one last time the floor. =
now the kime significances of this world, know that, today,

in the branch of the Isna 'Ashari, the divergencies have arrived at their sum-

"oy that you

nit. Certain ones, known wnder th mame of Ousouli believe I fhe possession
of the truth, because Yhey have the Science of Zemn,' on the subject of vhich
211 agmee; others, known under the nane of Alibari beleieve they are in
hey do mot accept the testimony of billiant intelligente;

they

the truth because
Ahmad, son of Zemn ed din--

otners, known under fhe name -of the fire
are in possession of the ab-

nay God bless the dust of his tomb-=belie
solute and pure trmthe They have not hovever understood the tenth (or onme tenth?)
DER THE BAIE

of the sayings of this illustrious wpitarian! O
or s, AND THEY BELIEVEZEEY POSSESS THE I SENSE OF THE SHARIAT WHTLE
'T SENSE AS FROM TTS INTIHATE SENSE
1APS ONE CAN SAY OF THEM THAT THESE
HAVE N0 INTELLIGENCE HAVE CHOSEN THE ROAD FULL OF SHADOWS AND OF

I

The Bab and incarnation

A second error, so extraordinary that it is unbelievable consists in affirm-

ing that the Bab admits incarnation, and that he accepts that the different

Prophets which have succeeded each other are the diverse aspects of Divinity

descending from His renk of Creator to take on tne vestments of the creature.

25ee the Preface forithe translation of the Sahife Adliye.
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Never could an idea like that pemetrate into the brain of a Persianm, provi-
ded that

s Persian is not tainted with mental aliemation, That which dis-
Dleases the Shi'is the most, that which exasperates them unto fury is not that

we negate the mission of Huhammad, is not that we drink

rine, is not that we

eat pork, is not t our women go out with face uncovered, that which carries
the summit of abomination, is our belief in the Divinity of Christ, it is our
faith in the incarnation. That is for them a blasphemym unheard of and which
renders us worthy of the most violent/BRSsti8i88kts; and the thought that we
can be convinced of the truth of such a scurrilous invention gives them nausia.
Why from then on attribute such an idea to the Bab? Why and upon what dses

it based? Does he not. say that God is i ible, that not one

intellégence can conceive of Him, no-Name designate Him, no qualifier attain
Him, Does he not dig'a @iteh between the Creator and the Creature alvays in-
surmounteble, and is he notmx from there obliged to coment upon the famous
saying of God in the Qurlan: “Perhaps you will end by believing that you will
be one day in the presence of your Tord?" Listen to him elsewhere, it is again
the only vay that we have to respond to his contradictors.

In

Sanife Adliye it xs sai

"If you comtemplate tcday the preceeding ranks, you will see them as the
ranks of the progress of seed. ~Know that God has created everything for the
day of judgment which is the day of the Menifestation of His being, as this
verse of the Qu'ran says its ®IT IS GOD WHO B ELEVATED THE SKIES WITHOUT
VS AND ESTAELISHED HIMSELF UPON THE THRONE. HE HAS SUBJECTED
MOON - AND EACH OF TEE'STARB FOLLOWS ITS COURSE UNTIL A DETE!
OF THE UNIVERSE AND DISTINCTLY MAKES
PEER'PS YOU WILL END BY BELIEVING ¥ CERTIFUDE THAT ONE DAY
PRESENCE OF YOUR LORD."‘ There is no doubt that does not

ation of the essence of God, for that is something

and inaccessibles That means to say the contemplation of Him who

ne manifestation and in whom one can see nothing but God

It is exactly as if y

« placed & mirror facins the sun: in this mirror one can

but the sun.

latéon-of God does not mean to sar: ko see with his material

eve, it means to see Him with the eye of
the believers: all do not look with the eye of their heart aught but the Pro-

s heart. See, by example, today

phet of God, insomch that the non-believers, as they do not look at him, re=

main in obscurity. Contemplate the new manifestation.” How many people

Toustan 7171, 2 2




at it

NOT SEE IT end know nothing about it. How many people on the comtrary,

see it,? but, es they do mot lo

he eye of the heart, THEY DO

who do not see it, but who know it by the vision of the heart, LOOK AT IT
AD SEE T1.2 Here is the differenmbe between the believer and he who does

not beleive.'"
All of the

much the verses as the orei as much the ies as the

s of the Bab, as much the Arabic as the Persian omes, as

are full of this thought. - Let us open his vritings and read:

"In the Sécond® verse of the Surah 'The Thunder' where it is mentioned
that one must see God, and that this vision was the cause of the creation of
the heavens and of the earth, it is ﬁeyo:d doubt that the signification of

the word 'to be in presence’ is not 'to be in presence of the eternal essence'

but rather the vision 1 one oan have upon the mountain of Mah-Ku.™

"Mhere® wes not, Ehere 45 #o'doubt. that the signification/ofs not be con=
templation of the etermal sssemce, for it is inaccessible. The eyes can not
e it while it perceives 9]:1 ereatures., Sheiftteietérpaliessbieg) is

aderable, the bme that kmows, The sense is perhaps the contemplation

of the form of Truth: also God called Ehe Kaaba His house: while it is above

a place, a limit, It is the mame for the mention of the contemplation and if

you descend a fev degrees then the Zisvet Djameh tells you about this subject

for you say about it to the :"He who knows you, knows Goda"

VAL1 that there is on the surface of the earth, if you see it, is mothing

but like a cadaver: and this death is tne death to failh, mot the corporeal
death. =

"Tius,® the evistence of the Yelayet depends upon the speech of the Pro-
phet, and the quality of the Prophet commes from the speech of God which pro-

nounces the Prophet. IN TRUTH THE ETERVAL ESSENCE INCARNATES ITSELF IN NO CREAt-

"ohe manifested being, that is to say the Bab.

The fi: st ones see hin materially because they are in the town where he is
G

Surah revealed at lah-Yu, mamiscript AA.

Y14 s the XIITth. Sphat's to say the Bab who is imprésoned
upon the mountain of Mah-Hu.

ract from the piece éatitled:
bestk guardien, Siyyid 92 (iuhamnad)

to be i
o the S

the presemce of God.

h revealed at ek cript AA).




of the manifestation of the Primitive Will is of the Will

the prophetisn of the Prophet bases itself upon the words that

etc.

ted me upon the meaning of the words, 'GOD DID NOT ENGIZNDER
HOTHING IS SIMILAR TO HIM.'
t eternally-God was

4nd now Fe is as Fe vas previously.’ And this vord is like this

le there was nothing oth

verse: 'Do not chose two Gods! certainly! certainly! God is unique, thus,
fear Me, Ne only, O ¥y slaves.' =

"There is no doubt that it is impossible that there be two gods in this w
vorldl" =

In his response to Siyyid Taghi which is found on page 79 of my copy of the

d it is written:

"ne third question that you posed me is the meaning’of the of the saying

ilosophers who say, 'Frou. naught can be created but ome.'

ery essence of this saying s a lie when the cause means the eternal

and ebsolute essence of God. God dg8s not conjugate’ ever with a thing and,
never does anything leave {the being) of God. This guality of God” is proven
ICause' is the first Zikr®, that's to
becomes trué: other than
One, in effect, can mot explain the action of the essence to be Unique. That

in 21l estates. If the sense .of the.

say him whon God created Himself, then this saying

is the religion of the pure imams.
"It is in t

7

way that God, in the hadith Qoutsif swmons Jonas: '0 Jonas!
Will is the first

Do you kn

1121 “*Jonas anmvered,

It is not possible that God credte a

o unless that thiing

be unique, for the first rank of the Zikr is to demonstrate the Unity of God.

s of the degree of the Unity it is not possible to be other than

1ot the philosophers say, 'tha t the cause of all the exis-

nces anathema upon those who believe in the incarnation
the Qur'an makes, the Bab makes (does) it also, and
ue following the Qur'an remains true folloving the Bayan.

self

me the meaning of the saying.  Where: does not incarnate.

Sex ngepns



must have a similitude between the cause and the effect. Thus, the

ngs is this first Zilr that God created

is this that the cause of
made in it the cause of all the creatures, as the iman
NG IS THE INDUSTRY OF GOD

be blessing! "THE GAUSE OF

HAS HO GAUSE",

s world there is no Creator if it is not God alome. Thus even

the Essence, it is also obligatory

as it is necessary for the slave to uni

for hin to wnify God in Eis attributes, in Fis acts, En His adoration. In
Blaves is accepted (recognized).

these three unifgcations not one sct of the
the most GREAT OF THE DBGEEES OF

"In the rank of the First Zikr, which is
73 CREATUEE, | this first Zilw mast exist for four causes. 'The cause facle,”
illet Qani.” His existence is mot possible in

1116t Vmdde,’  11let Sourd, "
mid of these four aspects, for each

the world of the newmesses except by the

thing, to manifest his sxistence mst have an element of fire, an element of

air and of water to Somserve this existence, and an element of earth to accept
the degrees. Also when this is desceneded from a degree, these degrees becomw

seven in number. It is by Ehe imem says: "No one thing exists in the sky nor

upon the earth if iti¥s not by the intermediary of seven things: the will, the
desire, the destiny, the-chance(Iot); the permission, the time, the Huty.' And

someone imagines that one can diminish one of these seven, it is an infidel...

e

- 3
That which I told you in the explanation of thés saying of the philosophers

who say: FROM ONE NAUGHT BUT ONE CAN COME', I told it to you in that which

concerns the apparent ramk. ¥nile for the explanation of this saying, regard-

ing its intimate meaming, hers it i ‘here is no doubt that the eternal es-

7 with its creatures to the point of becoming the place

sence does not congugate
5 question was verified in philosophy it is that
The cause of the

h coue things. If

from
it returns to the ramks of the creation of the creatures.
2l Essence

Will, in truth, is not the Eternal Essence, for if it were the Etern
it would become obligatory that God be of the sane rank as the contingencies.
And Cod is well abgye thet He be fixed as the place of the issue of Uiity.

\men we say tHatf Unity can come nothing but Unity, the cause here is but that
irst degree of the Creation is this degree of the Unity: in thés first de-
n Unity. Those who say that the cause

greeone can not find anytning other
istence of the Unity in the rank of the creation is the essence of God,
iged to sayj "God is the place of the changing of newnesses.'
3 the existences, He was necessarilly in & certain

or

of the e

those ones are ot

And, truly, before God create

state, then after the existence of things He was found in another state.

ther one rust believe that the contingencies are eternal and reside in the e-
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ternsl essence. That returns to the saying 'the Truth of all things is in God's
"Ihere is no doubt but that that is an error. The truth is this: Nobody
uct him towards the eternal essence. Alvays she sube

has a rovte

eand nothing can egial her; nothing can come

er state of eter

inas 4o ber essence, nothing separates itself from her.
(the Primal Will) from herself, by herself and fixed it
as the cause of the existence of all the existences.'

is response to Agha Abdullah Qezvini, who hac written from Isfahan, the

Bab said: "That which you had written that the Door of the imam must forcibly

be the mirror of the imam, that is:true and there is no doubt in this saying.
Even as the imam is the MIRROR of Sod and that in him ope can not see other
then God, God has nofmaHé ANY DIFFERENCE between God and him, if it is in the

cree of adoration,? as-well as Houdjet maies allusion to it in his prayer

of Redjeba =
2.

*You, vill not remain in the ohscuntv of the rank of adoration
on-need for all things, shows neverthe-

't "the imam

despite his high degree, despite his

and asks him for water.'

less his powerlessness to his assass:

e Bab and Science (Knowledge)

Finally, the fhird accusation which was lanced against the Bab was that he

Tigthing can issue thepefrom, that means that she can not engender, that she
caliiot Tacavasts neizeres

"As mirror of God, there i mot ome difference between him and God: pure mir-
ror he(it) reflects God exactly; but, as man, that's to say, as adorator of
God, he i but an endless dust.

Do not let yourself be dezzled by the spiendanr of the mir and that this
does not hide from you the individuality of the prophet, man like yourself,
and miserable like yourself: Guard yourself from believing in incermatio:
this does not exist, and you will not be if you let yourself be diverted into
this vay other than a vile blasphemer.

Allusion to the drama of Karbila.

1 one has vell understood that which we have said of the First Zikr in the
treatise of the Seven Proofs, ome will find that this saying suffices to prove
the truth of our affirmations.

3hs very being. is form.

ition to the eternal world,

Soudoust new, in oppo
or qadinm.




the i ion in the

s marvelous Reformer, this man audacious enough to attack
ce of a world full of life, whic!

ke had the pretention of

annihilating &t the evident risk of being crushed by its

nmethens who ventured to climb the sumits of mystery amd
to t i

genious is naught but a vulgar famatic parched with ignorance

to unve

sky these secrets still doubt

5 spl

ndid

and preaching cbscurantism throughout the world!
How can ome reconcile this role wiich is attributed to him with that which
nis?

to them that which one believes

he played in reality? Is it not a proof of ignorance to do bther then ti

ilerityes, to ory

Search the good of his i

to be the truth, and-to die to prove that
so comion and so vulgarithat one has
© vhom has been killed for heving tried?

T imagine thet it'bes alvays been thus and that this spectacle which ve see

i

1 one says, is that then a worl

he right to throw these sorts of accusa-

tions against

in our day has already been Zeenm, over the course of the centuries, on several

occasions,

"Contenplate the #lienation of i

y Crekture: they obey a savant because the

inan ordained 'Obey them who recite dursahadith.' They believe it is obliga-
tory to obey the imam because of the saying of the Prophet, and the mission

of the Propaet is proved by the verses vhich descdnded upon him. Thus, these

proof while #beording to them-

people reamin in igrorance ‘of the source of tr

7 are firm in their faith. . Meamvhile the authenticity of the haf
true unless it conforms with the Qur'an. If it is comtrary or in con=
to it, then 4% 1 ul

obligatory to abandon it.

ich dnscribes on the forehead of humanity the word 'progress',

bases its teeching upom a growing ascension of man tovards 'Good!, that's

to say towards God, at the same tinme as towards a more complete consciousness

af much of himself as of the nature which encircles k

n, can not interdict the
study of science to its adepts. In truth, Babism does not imterdict it, no
more than Baha'ism.

But it must be understood regarding the value of the word science, its sig-
nification, its implicatioms. Science is not the same in Persia as in Burope,
and it is sometZiag ore must not forget if one wants to comprehend something
of tne texts wiich ome reads. The wisemen of Iran, the ulama are religious

samants or, if one prefers, savants in religion, but not the least in the

world (are th

) savants in physics, in chemistry or in geometry. They ig-
nore all of nature, and their science is devoted to knowing the Qur'an and
its pronunciation, the hadith, the commentaries, the history of the first times
MFome kis picer cndideh, "To butgusdion, Sigyis 927




of Islanm, theclogy, the Blements of & refined philosophy, Arabic and its
and talismatics. I would

gramar, a little ics, medicine, astr
er and T would say thet a Persian--of the old school of course—is
into vhat

go furt
incapable of conceiving of a general idea and to have an insight
maltes up the object of the human sééences.

The Beb regardSsone of these pseudo-sciences as useless and dangerous, it

is these ones which he interdicts.
Furthermore he meits the pretention of being 'oumi', that's %o say ig-
means to say" the Bab

v

child who bas just been bor
ave followelitle lessons of any professor, would he
We know the

ot lile

the Bab wéild he not
£ of anything? Not even reading and writing?
£ and there again we cease on the

Teally

he fgnored 211 thatis called sciences and however, ignorant,
ined as Prophet with-all of the magnificances of the divine science.

not, it seems to him, that from the human point of view, in it he has
but) to say over agaln (rebtate) at minimun the manner by which this science

s expressed, and frox that come 211-0f the accusations of ignorance levelled

by the Muslin world against the Reformer. It is thus that one can see those
vwho are armed with R‘ 1ying science *to scoff science itself, represented by
the Prophet and to convince themselves that it is nothing and that they ave
5, because precisely they are convinced of the truth of
3 From then on to what can

ything; and th

mistakenly call their science.
ve? ‘And why take the pain to acquire it?
The Prophet, whatever be his name, comes to es-

this science se:

Telie for example, logice
books, the Evangel, tae Qur'an, or Bayan, the religious lav e-
s and this done; (ne) returns to the celestial habitation and dis-
leys ¥ix hands on his work, turns and returns it in all

ch he believes to be infale

tabli i
dicted by God

appesrs. lan then
senses, applies of it the rules of a reasoning wh
lible and arrives thus at diverse conclusions which divide the world into an
infinity of sects. Ome of these sects is in the truth, but the others!
From then on to what can logic serve, if it is not to lead astray those

tho cultivate it?

For it is precisely this (logic) which condicts men to all

of these erronious conclusions.
: "It is not permitted to instruct in ohber books

The bab 10 of Vehid IV say:

than the Bayan if it is not when the book has been written in the science of
It is interdicted to all be-

the Bayan upon the sciences Qalam (theological).

15% example and by the Bayan and by the letter addressed to Akmad the Professore
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lievers to teach the sciences come from Manteq (logic) and of the Ousouls
(principles)."

There it must be adnitted that the enumeration counts only Manteg and the
Oiisouls, it is the Manteq and the Ousouls which are interdicted. It would
seen to me very exaggerated to continue this enumeration and $o embrace all
of the hunan sciences in this interdiction.

And it is so true that the Bab rests upon rel:

ous ground that he says

s same bab: = -
i 2 science writes a book and that every time
in he has faith in Him, it is permitted,

"It is permitted if someome,

that the nane of God is mentioned ther
T say, to study this book if the texts cited therein ave the sayings of the
Point, If not HOW GAN_THIS BOGK DEHONSTRATE THE TREE OF TRUTH vhereas he would
not even mention the creabir Bf the untmn”"

f these sciences tnat exasperates the

is 5o mich the uselessness:
cried ont n th
which nan is neither fertilized morsbrought to the brink of need, like the books

Banme bab: "It is interdicted to write a book by

relative to the Ousouls, to lozic; ¥6 the theological and philosophical sciences,

to the science of words not wsed and 1l

t resembles it, to etimology and

“o syntax: all of that is use ‘ess."
For, he sabs, it is certa that =4
s manifestation of $4s"Potnt, whoever has lived therein has seen that

vself would ignore theee sciences: "Even

Dt froa the grametical science, of the science of logic, of jurise
prydence, of the Cusouls and of all that depends on them.
, on the day of judgement, the book of the Truth will spear. So,

truth
to tun tovards the dumb book willtbe marking thet one 'ignores the spesling

For finally, all of these sciences sre but for the comprehension of the
e

the purpose is the purpose of God,
t need has he for a1l that?"

pose of God in his vords; and Fe \:

the speech is the speech of God,

Wnat need can even the others have "for in this century the creatures,
thanks to the Persian words, sre sheltered from the need (to learn Arabic)."

These 1yi:

sciences are noxious, harmful. MAll have remained ignorant be-

cause of their lying scientific ramks. For these ranks, if they hed not Ji

the Faith, men becomes nothing, and meanvhile he becomes proud therein.

even if he-dves not have the science of God, the essence even

}an/ﬂ'\gn:mad by this believer: and they have not had this

"L olent emong men at the moment of the manifestation of Him Whon

The

God must manifest are those who imagine themselves to be rare because of ki
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"With Faith, even if he does not have the science of God, the essence even

of the science is confirmed by this believer: and they have not had this

Fait

e mest violent among men at the moment of the manifestation of Him Who

Bogd must manifest are those who imagine themselves to be rare because of their

science, while they cannot even understand that their science can serve them

only to comprehend these preicms
Perhaps it is useless to insist but mevertheless I will cite & few more texts,

pon them, ia praying that the reader to wamt to read them

with

ut commenting

attentively, to extract the semse.
smillah el A'alem-el A'alen' which is found in my copy of

In the piece

the Sehife Adliye it'is said
"Look in no matter.what-natinn: “&31, in tru

in search of God, =11 desire contentment of God! They do not love for sure

the con e wontentment of God and yet all act and have acted contrar-

illy to that which is reali Look af the letters of the Pealms, then the letters

of the Bible, then the letters of the Evangel, then the letters of the Qur'am,

the letters of e Bayam, then#he letters of the Book of Him Whom God

, believe themselves to be

rary of

then

fest, fromthe most elevated even unto the most humble, all im
thenselves to be searchimg (for) the contentment of God and to be, in Fis reli-

n, perepcucus and convinced, and yet all, before Eim who will be manifested

@

after Hin who God rmst manifest, areilike the letters of the previous Books
before the confessors of the Bayani -

"How you see meniTestly their testimonies! See the ion

ch

as the nenifestations which preceed. Those who cry: "It is I! It is

each manifestetinn, become notning upon the following manifestation.

mich the creatures in the Evangel have said: "It is I! It is I!" and be-

i themselves in mimute truth in their religion. But when the Prophet

himself no more than 70 believers (in the Evangel) wanted
hin the promised Prophet. The rest lived in his: "It is It

and in truth believed themselves perspicuous in His religion. See
then nov that procfs claims do not weigh even the ammount of the wing of a

fly! See that it is thus in the Manifestation of the Evangel, in that of the

411 of tuese citations are taken fron the Persian Bayan, Unity IV, Door 10.

It is I He Wro is come in aid to religion, the first believer, the most
zealous, etc., etc.
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en, in thet of the Bayan! In that of He Whom God must manifest and

ourself be mistaken by these "it is I! it is I!" from the creat-

do not wei,

1 a5 much as 2 grain of barley."
of the Sahife Adliye' it is written:

Mind then—-t

t it mot remain hidden that the example of the science is e-
xactly the example of the science is exactly the example of the known things.
In the same way that every thing kmown is in its limit, the science of that

thing is also in its 1init.? For example, the science of the mineral at the
plants at that of the plants, From
degree to degree, look thus-at all things and ordain until that terminates in

1évelt of the mineral, the science of

the science of God. This science has pre-eminence ovef all the other sciences.
It is the sane for the science of the Letters of Unity: in the Creature, there
is no science higher than that.  Hultiply Enity, and the science of each Unity,
see it in its degres, until the emd-of existence. Théchcience of each manifes-

tation anterior, relative to the follewing manifestation does not take it for

2 science. For example, all.of the Bcience of the Evangel and the seiences

ave of the Christians:

its shadow heve been written in the religi

up until the moment in w¥hich the Prophet wis not yet manifested the truth of

tne Science aprlied 1tself to this soience. But, after the manifestation(of

hammad)it is not any longer ‘the same. Perhaps one can no longer mention
this science) except under the letter Djim (Djaheliet=igrorance). If someone
this moment) had had the resl science, he would have believed in the Pro-

But, even as the PRIESTS.of this epoch, with the VHOLE OF THEIR

in obseurity--and it is & proof that they did not have t

ven 0, in each manifestation of the degrees of science, see

following the degrees of known things. Before the manifestation of the Po:

how v‘a:ql were there.of ulama (of samants) in Islam! Shaykh

sprudence and the conse-

s kind there were in every country,

en heve you not found that they vere savants?

d beleived that thney

e Siyyia,” Thet if you

you go close the T

e to the letter of the Life, the first believer. Letter writ-
arrive for Mulle Tusuf 'A1i Ardebili, so that he re-
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science (ime

IT WOULD HAVE BEEN OSLIGATORY FOR YOU TO GO SEARCH FOR

I = Prophet, blessing be upon h

would have
en he said: G0 T SEARCH OF SCIENCE, 5E IT TO CHINAL®

"Fron that, since you yourself you do mot say that they are in possession
science, hov conldcyou be content that ancther come to sy it.

e if you look from the begimning to the end of existence, yoy
will see that the essence of science is found in

branch of Isna 'Ashari
 have mot believed that their science was scisnce, though in the
end you chose Tim

and thov

%0 %ad before himthe science of God,’ and you saw in it
the fruif. You saw $aat the nation of the Prophet of God claimed to obey him
entir that esch ome believed himself closer thah the other to the Mahdi
of the fenily of Muhammad by he force of his cbediance. And yet the Letters
of the Livinge have Deen hosen from gmong the students of a savant®uno had

the science of Godess™ =

The text contimues thusly o this point: "For if you were the Plato

of your time and that"you did nbt know, the science of the intimate, from where
vould

you have been able to be ht-t-rs of the Living? From wheredid you take
over the others the sivance of the hith” And meanwhile you see with your own
eyes that in each science there is a Plato, but he went among those who die,for

=

he did not have the Science of Go

In the Arabic Bayan ', in the seventeenth bab of the eighth Vahid, it is said:
"God
that

rendered obliratery for vou to acquire the sciemce of your religion so

n could acquire from you sciemce and the kmowledge and would not be o-

bliged to expatriate

mselves in -ards

T to ass:

late thenselves,"
And, in

the 15th Bab of Vahid XI: "God has rendered obligatory to the people
T0 RENDER TH

ELVES SAVANT. May they embrace then the whole earth,

krio the Sultan, 21l the Prophet in his time, and His book; the

ons of the Sultans, the mumber of their soldiers, the price

have in their hands, of tr gems¥ that they have

return to it upon thés day when ell men are

1 places Jesus and Plato

7Tne text continues at great length but I am obliged to Bimit myself.




PREFACE

In the Forevord of the first volume of

'A1i Huhamy t le Bab, T

could not admit the existence of the Three Bayans, V!

announces £o us. I "I do not thus believe, I do not

way that-the Bab had first published the Arabic verses of the

Bayen to cou ced for reason that

1t upon them in @ second edition.” I inw
group of philosophers could Five o the terms of this work vhatever

a1 and arrive, from there on, at conclusions very different
the Bab desired,
£ this danger seemec to me pressing and that it must be a-

voided (varded off)."

h concerns the publication of the Arabic

an vhich certainly precesded--and by a great deal--the publication of the
Persian Bayan, at pinimun ves I not mistaken in that which concerns the mumber

of the Bayans, and was I absolutely #ight in my fears of an erromeous inter-

ese fears were perfectly Tounded, so founded even that they were clearly
and often expressed #o Siyyid 'Ali Muhammad and by Mulla Husayn Bushruyehi

self, Tt is what we learn the beginning of the work of the Bab entitled
e AdL

For ¢
to the public is an attempt at translation of the Arabic Bayan, I say attempt,

Sal

» to which we Will Feturn in a bit.
moment let it suffice me to say that the work which I offer today

irst because certain parts of this work are extremely cbscure and demand to

be close to comprehended, the support of the Persian Bayan, and secondly be-

suse the language in which it is written is not as familiar to me as Persian.

I can ‘howevercre affirn that this translation is conscientious and that I

nhave encircled myself, before delivering it to the printer, with all of the
possible and imaginable precautions: I have spared meither the steps, nor the

2ds of information and I could almost say that this work was translatéd.

in collaboration with my Persian fifends' if these knew French.
On the difference of the Persian Bayan which contains eight Vnitdes and ten
the Arabic Beyan contains eleven complete.

se eleven unities of the Arabic Bayan are all from the hand of the Bab,

are the produck of a double drawing up. The first composition short,

like the Persian Bayan from the beginning until the tenth door of the ninth

or thtongh the eleventh drnity in-

The part contained from tais tenth
Siyyid 'Ali Tsfahani.

+ above all cite




1us rendered as an afterthought. One has only to turn to the

door 10, to find out for omeself.

low the Bab tells us himself--and ve must not forget that it is God who

nouth--in the letter that we are going to cite in its entirety,
er of the doors of the Bayan mist be 'in the mumber of all things''

leven unities only were revealed,

vere not manifested because

but that he vho rust complete their mumber is Subh-i-Azals
Cenere Azelye: Ya ¥snid!®
e of God, the Eternsl,”. the Eternall

There is no God, if it is not Me,

-ome who removes the need of men!

e of the Etezpall® Testify thet there is mot any god other than
is the Beloved, Ebe Cherished!
; that theee is'mo god if it-is not Thee! Thou who embraceth all,

mo subsistetr by Tryselfl T e
In truth! God created that -which He created since

hes no beginnings snd He will create what He will create until the end

re beginningwhich

11 have noend!
Fe creates by the internediary of the spectacle of His being,
day, every aight, read and that all the slaves of God read: Theee

is no god if it is not Me, the Vise! the Poverfull

And, if you

4o, sy this praye
God loves that the bodies of the dead be shrouded in a shroud of white silk

E ryid--Yahys, Nuri Subh Azal, the sworn ememy of his half-

za Fusayn 'Ali Nuri Bsha'u'llah.

Tt can not male doubt for me that this means Subh-Azal. Tht lthis last onme

eved by the Bab and all of the Babis as the khalifa of the new

+ has alvays appeared beyeng €iscussion to us, and our conviction

med by the reading of the "Nugtat-ul-Kaf' of the Biblioteque

Ve know that this work which carries the mumber 1071 in the cata-

oz is tue vork of Mirza Djani who died at the epoch in which omly Babis existed.

nus not be suspect of partiality and his record projects a definitive
the first tines of Babisa,

1 God must manifest had been lirza Husayn 'Al

+ contradict, tut I here hold to e stating here th

cisappreciated.

more the most eternal, the only eternal=El A'azal.

1 Nuri Baha'
historie




&,
The eternal=iza
Azal.

O meme of the Eternal means: O you who call yourself
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and that they be put in coffins of er

yetal.! That they thus be deposited in
soft stones, as much as it can be done. This is what God loves for those who

if it can be done.

not be done, that it ther be shrouded in a piece of wool and in

. 2 e s
ins of wood, and then, as much as it can be done, into stone“even if it

t be done except after long daye.

out .of respect for the living, so thet their heart would be
soothed. =

You, be in

resence of CGod” if yau can do soi cause to arrive the crder of

your God to all men, by the agresble route, to the orders which have descended

in the Bayan. 3By aggew:*

eans mention

ose who believe in me and in my

vords, so thet the: 11

11 :not Hake divergences in the order of God and

not ali

ste thenselves:from the rote of God.

And if God has

znifested in your days® someone like you, it is he who will

be the Fier of God after you; and if someone of this gender does not manifest

himself, then be convinced that God hes not wished to meke Himself known unto

3 : g
men,” Thus, leave $he order +6 God:

no is your Lord and That of all men.

is way he seye that one must read all of his works to be in

T had Tirst thought that perhaps this letter was that
bh Azal spoke to-me in Cyprus, when he said to me that Siyyid
useyn gave an order of the Beb ordaining that he inter{¥7 a coffin of
crystal and to conceal aim in & place of Chazade Abdul Azimhich he would de-
signate for hin in a secret way. ‘It is also in this letter that the Bab
ordained for publish the rest of the Bayan ér mllcanort of commenting
upon the frebic verses uncommested in the Persian Bayan.

The coffin must be Bhrouded in a stony place? or in a tomb.
3

peans to say,-I think: "If you can do it come see me.!

Y0ne can not, it seems %o me, be more clear: it is a duty whi
poses -

ch the Bab im-
re on his correspondent, and this charge is his succession.

“During your life.
Tsio lettes ceens to me to be absolutely fron the Bab and I do not thiuk that
it is a fake. I must say however that I owe the communication of it (to me)
to an old Azali, who has chéefly the profession of Kateb. This old man brought
to me recularly once a month his work of four weeks of which I
ivery sue). He not draw in any way my attention upon this letter
reverue"ess s0 important and which vas found in my copy of the Surah Tawhid
etween the reply to Mulle Ahmad Abdal (of Mah-Ku) and the letter to Siyyid
Lureme“ the Zana'is would be poorly taken to a discussion of (its)
authenticity for it comes very neatly in support of their thesis.




henceforth to the Chouhedas', tiat is to sa;

to those who fear God in the orders of God and who do not pass beyond the
)

efore your Lord,

the jewels of the s

before h 2

and in truth it is we who imstruct you.

you can

Bayan have been predestined in the number of

en unities

ve not mapifested this number, if it is e

betieen them: and for sach unity, theme have been fixed nineteen doors.

se eleven Unities' arve a mention off the part of God, the Wise, t:
is & mention of benevolence and of bounty towards bee
not, allof the
for certain! for certain! ORDAIN FOR MEN VATTING FOR HIM WEDN GOD

WEOHM GOD MUST

tures come from God and return unto Béd.

WE BEST

s;-and all of us prostrate ourselves before Him:
W the permission of His God. And Fe is not
1 the creatures are responsible for

38’ grandeur to you,” then manifest these e

~mission of God, and you are of those

ho are great.

be a letter of
address hinself

hich ve possess.

st be underssood somet!
refor to tae rececding phrases and thus
s person would be manifested it
VSt God manifests Mie grandeur’ means Hi
is to say if he pushes the Revelaténn of the 3avan
men, if by hiz thic peligion elevates itself in

believe thet !
D no "or’er

parent sense.
Jnon God

oL

le, but then He has not made men’nn of ine doors
Arebic Bayan possesses over the Peraian Bayan:
is the mesning and that it must be ccrvre’\end—
that I have started, I have made known €.

s to appear."




that you mst take the ACH| of your Lora

and ve, ve are certa

hat the

from it
i the most loyal of all those wao are loyal.

His grandeur in your da;

vs, acts then conf

, and ne

ver change a word of tlie verses of @ad.

of God in the sublime Book: ordain to men conforming to

never change the orders of God so that men will

the religion of Gode

11 be elevate

ave mentioned.

of the worke of God will be sent to yow. And we, we will

me of these t

are in the land

3 L“,Dt‘er, to those who are in that of Al

to those

he land of ¥ha’; another,

-, to those who are

e translation in my second
7 the Seb.

< on
in a prec
wentary of the ninth Unit;». Tais com ‘““A(‘:J
e contented himself wi nti)

%7 and tis tu ueatiss ten ot slaven
fat as the rest of the Bayenm, or did he 'cause
prabic text of the verses of -
a5 to conzent upon them in Persian?

say the body

rwise said, you mist recover my

as presented the future dissessions.

n unities?




o ave

s oz vaz,’ sens then®

in these towns towards those

lieve in God. Soon

1 send you the verses vhich pertain to the £

God seal up, st

And that

it up yoursel!

, and the copies

h comes to you fron us, ordain

se1f (by) yourself from the m

Znity of the ememies, Guard your-

) yoursel:

e descended in the

et

FOR THESE VERSES MUST SUBSIST

CF JUDGENT AR that all the believ

THE VERSES

rs derived profit therefron

ick is affected at the land of Fa,” make it come to 'A

nis  ome verse

1, and

B 6 give 5 Bheh: that that would be a

mention on the

ort of God the Very-Tigh, tne Wise.

is a ine" make it come to the name

ected in t4s land of .

b2 whem 303 has-aided by the things that He has given him

ents < And, Torihim; t
er of tn

e fith

re is a very great ramk before Gods

oved the or:

se who, in the Bayan,

t to me the limits of this fifth, and we have removed it also from

That i fheve-a benevclence on our part,

or we are the

it arrive at

ever anong those v

ist to Peter.

zal must write?

friends.

re rakes 19

Iz

here im place of this name.

sation of paying of revenue to ths as.
paying

e, h 2t ny rescue, and have sent to
W cbatir Asdan. Mazertar jan.
"%iszancaren. Brourdistan.




of the believers to be the possessors of these verses,

an his verse.

of the heavens, nor those of the earth, nor those

and the eartn-can equal (even) one of these TAZLETS, if sormecrme

ins from them

It is this Ged the Victor over His creature,

C'e of ‘the believers eonvinced in the
of tuese ATAQILS®

11 214 vou in the reli

re tablets, Hin

£ these letters to m

Te ¢

S av_-,tcrw' phs of the Bab, It is pos: nat these a
en, or of all of the rest of the sacred work, an
£ thirty-tiree persons has a ay.««nhc characte:

the Bab wrote & bogk of

pep
o

W rer

at I woul re to
-~ ¢oneern’other docu-

ie first tome of Siyyid 'Ali Muhan
is certainly to thie lette
I (re-)sold.

io
to me tiat this no

ination is ¢




f this preface, I
follow wi

n in supposing that the A:

of the Beb hy

to re;

explains also the ats of the sect, tne

ting of the coun so the calum=
ries of which these mnfortunate sectarians vere the victoms.
an extract from the Sahife A

> needs God, fe

w0 has seized very 5ly the cord of the Very

8t afier

Teturn frox the pilgr already the Testi-
3 become complete by th
at bochs,2 by the Bolid treatises, it is thus that descended

e manifestation of the science upon the entire

ngze {coming) from all sides, from people of Ecience

lanation, Doming Thusto find hi

in the middle of the Ocean of his

of his solftude.™ -

ess in which are found those

e most part of these writings.the powerl

were not people ©f science to :comprehend the verses written in Arabic is

demonstrated

shed their response in the Persian Bayan

n, it was ordained for them to turn themselves towards &

e

in the first boor, 1 rise of sur of
rele, of the Lorizons of the gross shadows, upon the letters {~ and
> in the b el

lessed year 1262, withh the permission of God, had been HEEDECRSGEL

ich seems
since before the departure for the
having been, for the greatest part, et least,

ab bein
ab Ruh which was revealed on

are: commentary of the Surah of Joseph, the
the Arabic Bayan, and the ¥




s subli 2 trat

e praise, of

the horizon of the inv

noble

e best veloved of creatures.” And, this letter

festatioms of the poverlessness and of the insistance, and

Glory be to Godl - We owe Him our recognition,’ fo

1 of adoraticn bacause of that which the response to a person
of the life of all the humble ones and

itting it,"in ihe Tenguage of the Persians, this language

with %rese Persian varses of which

he truth is Arabic, of the

sness sid of ay tordent, folloving the quantity vhich gush

th which s en in the truth of

n me, the life is

must be imown im ¥heltruth of the principles and of their com-

+ 211 the people of

ie world, as much the savants

which means %o say: veiled, hidden., This can offer not
s word-with a then appears the word 'register!
What does the Bab means to say here?
and s the second letter of the formula
nts the first bew iever, in the sort of Muhamnad before-
Bushruyehiov. The  which exists only once in the
2 ¥ 3 v the Bab {?) himself; but then why is he placed the

rom these two letters the indication of a collaboration
usayn, thet is not possitle, Horeover, since the return
1-Beb quits his master to go evangelize the prov

> :e 3ab from

5t vritten in Ara‘aic; that the react
anations and that it vas mot until

a;t fatie

ect that the Bab makes nning of the
an, one rust tnderstand this passage thusly: "It

1 T oceupied myself with this w glorifica-
he same time as a bounty for th

st numerous ones were the letters
As destiny had not yet permitted
thenselves to the first

tae beginning of this work,

e invited those vho ad
in the first book, that's to sa
the rules of
= at tie doorstep of the LpEblice




s

1 the people
wer of the umique

ot of the writer of t.i:

ust notlohzer allowe tof flov fron his tongue as intimete as

his ebsolute adorat 1 must not remad

he effulgences

sappears. The
mabitants are ne
The

and the

ghtened: the blind Pescock has set himself to sing

branches of the Para-

Cancer has bedded himself at the horizon and

of the Touba, the Cock of the Arch made

his song resound. So those
recompensed, so were chastised tie
‘that those who act should act, and those who should

ose therein,"

ures, very cestainly agein Mulla Fusays, wrote his a

ske oneself

Bab oceupied hinself in render—
t one must read.

hat when T say that th
2ar language, it is

=crival of this letter.

COR 2 —In the exp'\Laho of the

int of the principles and of their conse-

e Grandeur (God) hes not gi

the Capacity and the Pover (to acconplish it). The piinciple

time, turn around the

world, in eac!

will of Go:

tion of each thing, know it to be like the creation of
ioned until the

Four omn b t in vhichi
is no end for you in the stiesce of God.
preface to your second rank

our first rank is the




sage 29 pissin
747 7



usayn ben Rouh,--n2;

outeen.
ne number of the Unity i
tior is none.

sotles, Hary and Jesus make fourteen
the same pumber. Outsi
ation of the fou




of the little disappearance, there is no doubt that the works of this onme are
completely vainsj for the fruit of all these acts is the obey God, that's to
say to affirm Eim. The acts of anyome, in whatever time, serve nothing if
Le does not obey the Will of the order of God at the epoch in which he acts.
"Wow that you knmow an atom of the Truth, know that the order of God, in all

estate, is more evident thaa-ite sun.

Fobody has arguments against %he God of
the world, the very elevated, Ee of Whon the grandeur is sublime.

nce, after that, during the days of i

disappearance Ef the divergences

avrived at the highest degree and that fen w

re gathered to the comprehenmsion
of the Unity, it becomes obl:

tory, for the mer

y of the God of the world, to
chose in His testimony & slave (whom He bestows) of a compl

ete testimony, and
thit'He manifest b

and this, so &B:to

henge the routes of the divergences
on the point of the Unity.

"Even as the prim

les of religion and the faitnful of this time progressed
from the world of bodies, even so the

508 of God, of the ramk of the limit
progressed unto

inity.,” It is thus obligatory that the testimony of this s
slave be above the world of the intelligences !

are nothing but the degrees

e and of the mudity.
t here the affirmation was difficult for the most part of
se snblime ranks

He made them descend untéithe material rami: of speech,
but in & rank such that nobody has the power to produce similar ones.

"And He did not fix limits (to these words) so thaat they would be a testimony

nificent as

a5 mag

sun of the firmament upon all the creatures,

"How strange is the

ustry of the Lord of Grandeur! How perfect is &

s

pover! the very

idst of the di

gences of religion, He choses 2 slave

in 4

idst of the Persians and opéns-hliés tongherinethe language of the verses,

fashion that n

r has anyone before brought similar ones!

tuet he wishes, instantly he s:

it vithout hesitation, he

tes it
oppage of his pen. And by the very force of the resemblance of

without &

what he writes with the verses of God, nobody can affirm the difference.
nd these ones (these verses) are not

e the verses of the Qur'an: perhaps
are these verses which are a testizony upon all of the people of the earth: and

"see the Bayan, Unity One, Door One.
Fron the material rask until the immaterial. See

e Treatise of the Seven

Proofs.




BAYAN ARAEE: 32

sin:

the fifth mirror.

"ALL of the verses

h Ged caused to flow from my their meanin,

2 vord from among their word: of God (Qur'an)

face of a word of
in face of the speech of the people of power (the imama) is absolutely nothing.
"That which could be seen until mow of the Book of Justice, 14,000 verses,

that suffices as testino

for 211 the people of the earth, for, by a bene~

volence of God, they flow from the only nature of the treasures of invisibi-

& there ther of the extraordinary for men? After the descenf of the

=tan) in t

e midst even of the people of eloguence and of 'fa-

wanted to believe during tém years: mome sai

they are fables

; others: this resembles the words of the Persians; others

y-tellers of the ancients, while:: xx in the end of

Teconning the;

ednitted their powerlessness and finished by

The treatise of the works of the year is

"0 interrogato;

ts verses ere 21k in nus

iber! Show them then to all the

{lamas. By the T

uth of God! Cf Whom the will is the i

th united themselves they could not bring & door

the day of t!

Truth of God Who knows al:

g of this order

stant, by t things, I

eve not seen a single verse

brought by whoever it mi

t be. From eomeone who negated all the verse

for & hadith, he could not produce it, and that ib a thing

cessible.

arran

es the words, they are words

the right

% the left, not that he can spesk of the

ture of at he can bring they are only word

of the pecple of

"Someone can put himself in opposition with this order, and can have as

author of

the power to (not?) speak, if he wishes to do so, during

211 his life, except in

verses, ihlall kinds of cause, without

P

tess be:

z able to manifest fror h

"If the testimony of the imam, upon him be blessing, is that

2ll of the signs (which one desands of him), that is true.

before whom all the of

= sigas are nothing, and will he not give others than
that that his testimony is complete.
"Yes, certeinly: if his testimony hed been another tning but the verses, it

s

at he would

would have been ob

catory for him to g

ive to each one everythi




demand, n ¢! x ni is superior to all the materihl

testimony is perfect for all,

that in truth, a verse of the verses howe

come now descend upon you in this book is, in the order of
God, equal to the verses of all the Prophets and to all the testimozies which

"SIf someone comes from saying: This testim

2y (the verses) is an industry

which comes from him, he who would spesk thus is reproved. It is thus that
’ ¥

it is ord

¢ in the Qur'am, word by word.
"AThet 2 liar says: in certain aveas/Zhe verses theee sre things conttary to

th

ules of the people of this language (Arabic); this &s an imposture. All

of the verses,

like those of the Qur'an heve flowed following the formula of

the @ivine rules.' To sey the contrary is a lie of demons or a lack of know-

ledge on the part of the scribes.

1If all the 'ulama wanted, be it in the book of Justice, be it in the tre:

ise between the two Earems,” to find a false word or two words without liason,

or contrary to the rules of the Book of God, and of the people o;

dould not do so.

ing
single verse conforms to the rules of the pecple of the lanzuage
in and suffices as proof to all mea.

Die in your anger, enter into the fire because of your action

e the stones of the hell-fire wi

h were cooked by the

s versex suffices for the people of doubt and of ignorance, as long as

over of God e

! someone to conserve t

renchant arguments, He &

has grown ano:

with wordscpuch that the




ones and the diser

powerlessness

the 25 letters

Re a1y

habel were and are 'in the hand of the savants, and

spesking in ¢

notii

is mew way never was in the po

that

"When =

aes the pen in hand and wants to write a v

rse of his own

nature, without borrowing from the book of God, then appears the sublimity

and the difficy of the work: in truth

t is not possidle to anyome, except
to b

m whom God wishes. From that that the Perfect Power of God is complete,
He has given to the master of this being, outside of this sublime sign, of

this great argument, strange divine ranks, of such kind that every person

gifted with breath can be convinced tHat verses of this kind are not possible

to anyone outside of the pe

permission of God. It is thus that, for example, in

the space of twelve hours, he writes solid treatise without stoppage of the pen.

What testimony is then =
rank of the trut

re sublime than that mancshowld have arrived at the
1 the Bell-Be-

of craisons which is the rank of intimacy w:

loved.
"It ie thus that S.A. Sadeg, that blessing be upon him! in his Misbah oush

Sharie, has clear’

ned it. Now, until today this rank has become mani-

fest in none of tue ph
If thet bad ha

people of power, upo:

ers, none of the savants, under its perfect form.

ened, these words would have lasted. Now, nobody other tha:

: th

them be blessing! could heve claimed to this ramk. It

 of the Book Hagq oul Yaghin giv

e, as the most great

e people of God (imams) their own words.

subject of the treatise entitled Sahife Sedj

it was 'the psalms' of the people of the house. (They) went even so

is Wook vas, in all, similar to a revealed book. How

ject of these Sahife Sedjadiye the

itate on the subject of these few treatises (mine)

ts, and on
in God agzinet the d
truth

"It g

for men an evident

neTy.

of science looks in truth + now tmeh it is

ficult to bring i of the eye words im 1d--which is the world

s-—these ranis are above the world of intelligence; that further—

intinate—

tes the ordinance &

more he contemp pein--be it apparent, be

and then he vill comprehend how this thing
SOEEOION O E XN

St e R



greater than all

en the sublize rarks are manifeste:

by the au

le things. Wo phenomenon ser-

maginiig that T

blable can be claimed in the words of the imams. Do nmot go i

s i 1
say that these treatises are more complete and er. It is not thus, by

the truth of %heé God who manifested the people of God in His absolute lieute-
nancy. My existence and my gualities, the words which come from my tongue and

from my pen and which will come again, with the permission of God, can mot be

compared to & word of the words of the people of power ans). They sojourn

21 of Goi® and thesetother than them are not mentiomed

in the world of the W

except in the shadow of their own works. How can the hand arrive at attai
ing th

"God is

& degree.

eec above

qualities which are attributed to Him.

"Secondlys ranks elevated from the master of this order (the Zab) are Khuibes

vhich hewe come from his hand with the most h

igh words of the people of eloguence

and of explanation, easi

to comprehend) than a1l things. If truly the whole

testimmny of the master of this ranmk was but = Khutbe, of the sort of those

ere manifested (by him) that would heve sufficed as proof to all.

see and lmow meanvh:

le that the 'ulama, after a profound examinatinn of

ks, after

rous reflections, arrive, with unheard of difficulties to

nal sumnation, when one puts t: i 4

eir work in compariemn

utbes, then all say: 'What a difference!' God ordainms in truth

'ulema had not turned avay from t
t W

them (the 'ulama) and this, until the day

sed upon anyome. But, ch arr:

haviour constant of ¢
dalized &

tally aff
for those
to aff:
S




ible and
in sueh mamner thaat/BiSHle among the 'ulama similar eyplana-

tions have not issued. Everything he has written he has confirmed it by
the i cal proof which is the greatest of proofs.

Each one of the

ters of intelligence who has seen the commentary of the
Surah of the Cow, the he responses to the demands of the people

of science has become 211 that is written thesein. The matters
ich the ‘wlama have 4 1n minerous questions are manifested in the
in compiefe and bris? fashion, of the master of these verses: and

&1l the Decp: = 3

of science
=

hat #n several rankay by the variations of words, in others,

e affirded that this is a bounty and an etermal

gift of God very

by the con

7 the people of science (it differs
from them), ome convinced that the Master of this

rank has not seized:

rules to the ai

& kind have descended in great number

the word Xeleme is fem

ne: God has made it descend

="5314 fo Mary}Bod announces to you the good news of
g yts .

the speech Speech, the zame of him is Messian

"Instead of feminige. Ne Says one of the 'greats' in his speech: 'In truth,

it is she one of the zreats” who bring fear to men.

ok one to accept the divine rules, for those who have not
accepted God are o

£ the évil ones and of the ignorant.
"ind as He made descend contrary to the rules of all the people of God this

speech: 'In truth these two are magicians.' Ip such manner that all would be

need that the imstrument of the creation of the words ig the order of God
and naught anott

> thing.
"Even as the worlds have progressed, perhaps soon a day will arise where one

will read the verses of God contrarilly to the rules and &b the accentuation m

uBed among the pecplesc

people of God

i the language. O my God! Hasten the happiness of the
y your bounty:

n truth, you ere the Master of the eternal beme-

Tqurtan, 1II, b0, 2qurtan LUV, 38.

R




Tow that you imow the t#ue significatioms of thie world (of the Qur'an) kmow

in the branch of the Epna 'Ashari,  the divergences have arrived at
peat. Certain ones, known under the mame of Cusoulis believe themselves

in the possessicr of the truth because they have

e science of the ZEAC
ch they alicagred} others lmown under the name of Akhbari

Secagse they do mot accept the testimony of the
knowp under the name of the fire Shaykh Ahmad ,

dust of his tomb--believe themselves in

ipare, They have howeversndt comprehended

rious unitarian! Others are known under
ey possess the intimate sense of the Shariah
of its apparent sense &5-6f its intimdte

Perhaps one could say of them that

people who have no intelligence ZBave chosen the route completely of shadows asd

ion
.egztes that she has vith any the comerce of love
he tears flow the lengt: of the cheeks

epﬂ and who makes semblance thereof.

e Truth, in the midst of all these

fishari sect, is found in ome among them”. However,

p from Mulla Sadra, This last was Hashshshi, tending a little tovards
qi of whon the chief is Shaykh Shehab oud-Din Sohravardi. What beonzes

the affirmation of M, de Gobineau declaring that Mulla Sadra cheif of the
"‘vcc" on which the Bab was dependant?

Trere ‘E but to re-read attentively the 1list of beforehand to lmow where the
eferences of the Bab go.




BAYAN ARATE:

w
3

the people who are outside of it, if they act for the love of God will

be welcomed by Gods

"The order sto

ping here (that's to day the divergences arriving at their

dden imam--nay-God hasten the happiness of his return--elected

a slave from among his slaves: he chose him in the midst of the Bersians and
of the greats to guard Fis religions He bestowed upon him the science of the
ich is the best of all the poods. But, as in each
s 33?“ the:

greatestiof the sagns aigerson was brught forth in their midst, armed

Tnity and the true ¥isdon wh

e pecple of thic £po: mselves of that one, among them,

with the sublimity ,3}- tais sign, in §.5~,on 50 that the people of intelligence
do not hesitate to ;\eow.z “Eiailei
mipm:n the glory of the 'wlama consists

re is not a aeub

savants

it is obligate—'v i

bmg_,

e of the Bayan, this thing in the certein

"Today, after theirisis of the side 6f the Orient, it is ordained

in the hadith of the dmir of tke ‘be.ﬁevers—-ﬂesszn_‘ ‘be upon hi:

atory for ail to obey

7, to love him, to follow his orders.

"And that

the pure e s to believe there-

on of God Unigue. Whoaver s

in, it i for himself thst he belleees therein: whoever wants to say: 'it is

a lie' it is to his detriment that 3 lences this accusation.

b

"The testimony of God is complete wipon the un

iversility of the beings. Com-
vrehend then, O menl If someone knows me, he knows mex, if someone does not
N . 3

know me, I will make myeelf at that instant contrary to him. If someone loves

me, in truth h

loves God and His Prophet, and if someone ignores me, of a cer-

tainty he ignores God, the Prophet and the friends of God! and this glory suffices

Tt is the same reasoning as in the treatise of the Seven Proofs.




BATAN ARAEE: 39

me.

"The testi

of Bod suffices for the truth
"The

of my speech.

festation of these verses, of these oraisons, of these religious

scie:

5 provenes from this drean where I saw the purechead of the Lord of the
Confessors separated from his bdeéssed body, at the same time as the heads of

the other confessors (killed at Karbila). I drank seven draughts of his blood
because of the perfectic

o is Tove It is to the benediction of the blood
highness thatI owe that my breast has been full of these verses and




ARASIC BAYAN

name of God, the inaccessible, the very saintly.

Me, I am‘God! There 45786 God if it is not Me! Everything that

is other than Me is My cresture.
creatures, sdoze Me, Me alone! In truth I have created you,
r questions, T

You, say:’ O

I have no

ated you the spectacle of My very being,

y behalf and invite al creatures

s0 that yo

T created al
Somevar will enter into My religion to unify
&n i your mention,” then from the mention
of the Living with Ny permission.
comes from Me and forms the precepts
y of the Bayan, My pirecslaves enter

211 the wo

fe, and I

of those whom you

T created 21l other things by
! the Will which I made manifest from you.
In truthl We ere gs. And I fixed you the first and

the last, the a for We are Powerful over all the orders.

-
“Furthernmore, no one will be elected upon
’ D

; mo book will descend if it is not upon

"God addresses Bizself %o the Bab and ordains Him to i Say to men.
25y virtue of the formila Te $ltabe o Allen. Sigyic "4l Nunamad Hazhar
Nafs Ullah

3ae euna howrouf, el Bet Aowlincealan.

&5 all, vhen the sui rises are certain of its rising and testify thereto,

even so they should be convinced and testify to the rising of the sun of realify.

alvays to the Bab. This title which He gives him, 'I created
indicates that the Bab is the feflection of the

£, This creating thereafter, by the

contingencies.

e spesl:
Zrom yoursa"

ﬂAa BP“ O’i'zrs two 'leanzn’s' the f' -st, the apparent is clwar and pre=-
2t #Poday you ere, you, all the
fested wnbil tnis day, you are Adam and you arve Noah,




he destiny fixed by @od Who completely exzbraces and is powerful

4 the Beloved of all things.

ilar to Ours. It is the
: verses a5 wuch of before as of afters
It is thus as if you were today Our Houdjet Natege (speaking Proof).

saintliness,

ifestation.

ordains upon

all things.

We do not create

Our menner of ac

e h

sixty

ty there would be a mention of

1o God, and tu:
11 ihings, of that which is perceptible and of that

isGod is the Tord of the heavens and of

A
ue, you are Muhamnad and you are 'Ali. And it
ure ‘sternity: it will be you who will be manifested
hon God must manifest, you also aftervards, you al-

Tt is evident that God addresses Himself here to the
cts the Primitive Will.

you are li,ses and you
S

o5,
5 ey,

o daz &1l the contingencies, all the yeare, all thst exists
exist. But Kul Shay means the Bayen itself often called the
the Bab (because of its 351 doors).

trutal THITY ONE
Door 1

gatory in the first door, for 211 men, that

self., HMay men say thea: "There is no God if it
ter of all things: all that is other than He is




His creature, and 211 afore Fim. In truth, the Master of the seven letters'

is the Door of God For all men vho are in the visibilities of the heavens,
of the eacth and of that which is between them. Nay all men be guided bErough
the verses of God which come from him.2% (Contimuation of Unity One from the
2cd to the 19th door) esies

After tis first door, sach door contains the mention of the mame of one
of Our lieutenants,=
Living, after thes
zad, :‘Ee Brophet of Gody
15) off betalf of e;d u{an' the Eregtures, then the disectory doors. And
because God, in the Qur'an,

t ie o say the mentdon of ome of the Letters of the

mes returned to-the life of this world., Those ones are,
en those who are the Witnesses (the

door until the first Unity (of the Book)

_made thereis 35 a bounty om My part. In truth, We are

3

ature byrough the Primitive Unity” and
fures to return, through this Primitive

is return of the creatures is a promise to

hamnad has returned to the

tonb wheréshists al body has dis-

another body, but it is found
xack]

ut
ch as natter, the m
a5 Seconen the eizatibeAege: Hn

< been created at the first: that
d already been created in that

thus forms one ¥nif

phrase is true i one

hout number, be it Unity n\m‘oered;
in the-other. Tt ie the Primitive Will.
veated the world by the speech of the Primitive Will of
the spectable, We caused him to return towards the Primitive
son of Huhamad hinself whois named Siyyid 'A1i Nuhammad and who Te-
ow the Primitive ¥Will as Muhammad reflected it formerly.
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In truth, We, over all thinge

I, T counted all the numbérs of this trme TUnity,] for after this

Tnity one can not count any T

Yo
ty  joins the Unity, the letters of the Unity can not

be perfect in the 2irst degreer the hearts of all the letters of the Unity
3 -

Before t

true

befcre Us,” aad in them one can see nothing but TheFaity.
way ‘thatGod opexly-ordains the degree of each thing in Eis
books It is thus that men {mignt) thank fnetherdays of their Lord.

The resune,” the principie of “£nis Unity is that God very high vas and is

It is in th
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cravn(fron them),

by My speech that this hon

n you permit it at

Even so, it
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5 the creature of God: nof
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Say: "You do not see. e of My love without that you will com-
prehend in it My contentment. O My glaves who love Me, look upon Him whom I

will manifest in truth{™ -

The resume of the eighth door is that We have created all things in the
Bayan, and you, look at the Sayan (and then you will comprehend all).

The resume of the ninthrgioor: all of the Bayan is descended aunder the nine-
teen hAikAls.~ Thus you read t "God testifies that theee is no
God if not Him, that He is the One Who gives His mercy to all men, the Lord
of the sublime throne. (_ibd’ There is no loved one if it is not Him; Who is
the One Who is the best Gu;izdisn,' He Who subsibts by Himself. This God is
such that there is no creator if it is not Him, Who is the King, the Sultan,
the Victor, the Makifest, the Unique, the Inaccessible. For Him are the good

names, exalting His height those who are in the heavens, upon the eabth and
between them. Say: God is free of the allusions that you make of Him: this God
is such that there is no adored ome if it is not Him Who, in truth, is Wise,

hen T nanitest MyssIf'in ¥ou, at sach manifestation, if you wish, you can
make this primitive unity come to life. It does mot comsist here of material
tombs, but of the intimate sease of the word tomb, which we have seen before,
which means to say: these nineteen, if you wish it, you make them resuccitate
alive in your century; if you wish you can leave them in the state in which
they are, that's to say not ressucitated. It is én effect, by My word tnat
their rank ik is elevated (from the apostles of the Evangel) in the letters
of the living of Muhammad. O My slaves, return towgrds Me.

‘y mreriewemaxk ultinate (latter) manifestation.
2previous manifestation. igures, forms, talisuanic figures.
In which are found these nineteen names.
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Subskstent, Powerful. Tt is for Him that the good names are. Those who are
if i€ HE2vens, upon the earth and between the heavens and the earth pros-
trate themselves before Him. He is the Well-Beloved, the Adored."

The resume of the tenth door: everything that is found in this verse (a-
bove)is in this one. And if you are mot in a state of joy, keep quiet. But
reflect in your hearts upon the sense of this verse:

"God testifies that there is no God if it is mot Him. For Him is the world
of creation and of order. He makes live and He makes die, He makes die and
then He makes live: and He is the Living Who does not die. In the hand of
His power are found all things, He creates what He wants under His order.

In truth, He is powerful over every thing."

The resume of the eleventh door is that what has descended in this verse is
in the first verse.

And you others, lstters of the Unity of this verse,’ look.

The resume of the twelfth door is that: that which is in this Bismillah is
in the point, that you must recognize as the first letter (of the Unity): it
is He the rank of Him Whom God must manidest: and His letters of the living

are opposite Him like mirrors opposite the sun. Know that it is the same for
all the names and all the attributes.

It is there the essential truth of the Bayam, that the sun of truth mentions
Himself updar the order of God, with these terms that you must read. "In
truth! Me T am God!
the Sultan."

Say: "Tnat which is other than Me is My creature, and all must adore Me."

Say: "It is God Wao is my Lord, and you, O creatures, do not give anyone
as a companion to God, and do not mention anything with God, your Lord."

The resume of the

5

There is no God if it is not Me! I am the Apparent and

rteenth door: You, do nmot interrogate either in the

new manifestatsnn,” or in that of the other 1ife

if it is not in comformity
with the book of God. May each one of you act in conformity to his rank,

it may be thit you , you will become piiilided.

‘The resume of the fourteenth door: You must guard, you, mx all that has des-
cended in the Bayan s a thing very precious’ that (should be) oranvented in
the leaves of a very great price.

Do not write the Bayan in a fashion that is not worthy of its rank (and

when you have written it well and ornamented it well) bind it in the best of

Do not say it. ZFrom the beginning of the book, that's to say in the P
lah el Amna et Agdas.

1lah is composed of németeen letters and contains thus all of the
he Unity.

e

e
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bindings.
1t someone possesees a Bayan which is not in these conditinns' his acts are
(in) vain, Hence, do mot be, you others, of those who render vain their acts.
The resune of the fifteenth door: If you, you give your faikh in Him Waom
We will manifest, on the day of judgment, then of a certainty, in all the worlds
yu have given your faith to Me and in My verses. If you do mot beleive in
Eim, you have believed in mone of the (earlier) manifestations. Ask of God
His perdon, and return tovards Gods o

The resume of the sixieenth door: Do mot act if it is mot in conformify with

the verses which I made to descend upon you and do mot ordain over men except
conforming to My orérs. ' Say: in truth this Bayan and My order are like the
sun. You must make of yourselves and of your acts mirrors, so that you will

no longer see in these mirfors aught.except the sun which you love, when, in

tohth, you place yourself before ¥

The resume of the sleven'teenti dQﬂ»l;Do not write, certainly, certainly,

verses and My works if it is not with the best writing that is possible for
you: if in front of‘ someone is !m&’n Bayan of which the writing is not the
most beautiful of writings, his works become vain: if it is not the children
when they begin their studies. -

- -
copg.
The resmme of the eighteenth door: Whoever wants to mEit the words of God

in the pleas

areo of Bod, say: first that he write for himself a copy of the
best of the writings, then, that he give the twxk original text to whomever
he wihes. It is the balance of Gods

The resume of the nineteenth doort;0 My slaves, spend in My kimgdom, in My
works as much as you -can, And if ];u. you find someone (a scribe)of whom the
writing is so beautiful that the price of this writing is all the earth and
the things which it eombrises, take him so that he will write My name, Which
is the Best Guardian, He Who is Self-Subsisting. All these things which are
ordained for you, that you will write My works with the most beautiful of
¥p1e point is alvays identical to himself, all the names, all the atiributes,
a1l the spectacles, all the creatures are like mirrors.
Spctual.
GLBte!'. =
e text says: haikal.
Mnat's to say that the writing is mot good, that the paper not be of the
best quality, that the binding be not perfect.
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of scripts, that is not except that you might do good unto the spirits of these
letters’s that if the fimit of your acts, and certainly reunite us between

these two xkks good aéts and thank Me.

- BNITY IV

In the name of Gody “taetn-cc.uibi the very Saintly.
In truth! I am God! There 13 no ﬂog if it is not Me. I am the greatest of
all things.

In truth, I have created ygu'a:nd I ¥ixed for you two degrees.

The first of these two degrees is this degree which is My degree of Myself
¥ho is God. And in this degree one Gan not see in Me mught else besides Me.

It 46 by you say on Ky benal
Me the Lord of the wo*lds.

T am God! There is no god if it is not

By the second degree you glory Me, you praise Me, you unify Me, you adore
Me, you are among those vho prostrate themselves. This is the first door of
the fommth Unity. =

The resume of the second door is this that you say: "That which relates to
me related to God Wio is my God; that which does mot relate to me does not
ever relate to God. And it is the same in all the qualities."

The third door: I am not adored, Ne by anything as you adore Me, you, by
the beda.” And it is sxaptly your beda in your other life and in your com-
mencement, when you moved about in the womb of your mother. If your state
had not been such you would nbt have ‘been convinced of My beda. And you,
you are unique: I did mot create anyone else of your rank, anyone equal to
you, nmeither a similar one, nor a meighbor mor adalogous. It is thus that
I say that which I wish, In truth, I am Powerful and Wise.

The reusme of the the fourth door: In truth! I created the truth of each
thing in the human form; and I fixed.each master of form (man) a pireesIave
for Him Whom We wi 1 manifest in the day of judgment. Say to these men:

In truth, I am more worthy of you than you are of yourselves. O My slaves!
Alvays look upon your master.
The resame of the fifth door: All the women are slaves for Me if they a-

1Tn the believers who are in the shade of these letters.
2That‘e to say write well this Bayan and love the letters of the Living.
3See the Persian Bayan.

To possess you, to be yourselves.
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dore Me. Say: "0 womez, B slaves, all must look upon' Him Whom We will man—

‘est, He is the Unigue, Whom night and day you claim (to God)."

The sixtz door: Me, T will not be interrogated upon that which I do, but
be et of My Unity and of faith in Him
Whom We will manifest. And I fixed Him Whom I must manifest in the follow-

a1l men wil

terpogated on the sul

ing the spectacle of this verse.

you meke observations to him and you interrogate

him according to what he says how then could you be beleivers in him. In
truth! He, certainly, certainly, will interrogate you on all things. And
you, certainly, certainly, miswer him in truth!

The seventn door: You all of you are created from Me newly for you, and you
all, because of you you returns towards Me.

The eighth door: A1l the creaturesare created and nourished by the inter-
mediary of your verses and of the works which descend from you. Then those
die and are living. T

The ninth door: Whosoever in this lower world is the spectacle of My power
(is king) tell him to say this verse:

"0 ¥y God! Fix me as the most victorious of the wictorious!" And you, (o
King)write your name and all of yaur actions for the day of judgment in which
T will return. Write them in the most beautiful writing that can be conceived
of.

"You (o king) you must se

omsly relfect on the day of the manifestation of
Him Whom God must manifest, and that you find yourself thus the means that
in the day of the nanifestation the truth be not saddened. In truth, we have
also ordained this for all the beleivers.

The tenth door: Do not learn but what is descended in the Bayan, or the let-
ters which vere wiitten and copied in the Bayan, and in the science of the
letters, or moreover those which traat the comsequences of the principles of
the Bavan.

Sey to the men: O My slaves, ornament yourselves with divine qualities, and
the sciences which do not have any utility, do not acquire them. Deliver your-
selves from this fact: these sciences of appearance and without fruit, do not
overload yourself with them.

The resume of the eleventh door is that you must certainly not go beyond the

limits of the Began: If you go beyond them, if you act contrarilly to the pr

1
To turn oneself towards, to obey.



cepts of the Bayan, you will be saddened.

Do not be the instruments of your disorder, for not to be saddened is ome
of the most great orders of the Bayan.

The fruit of this order is that you might not sadden Him Whom God must man-
ifiest.

If someone goes beyond the orders of the Bayan, nmever will he see the appli-
cation of the science of faith. Say to the men: O masters of intelligence,
ed by Ny aid and My precepts.’

The resume of the twelfth door: A1l of the cupolas which are elevated upon
the surface of the earth, abrogate them: and all the ornaments of gold which

be

are there, use them in the tombs of the letters of the Unity.
The resume of the thirteenth door: Orrament the cupolas of the letters of

the Unity as much as you can.

"0 My slaves! If you take refuge in thése
And those ones, from

The resume of the fourteenth door:

cupolas of the Unity, you must be in security from men.

then on, Havachok power over you.
The fruit of this erder is that yow accord refuge, in the day of judguent,

to Eim Who is i¥w risen up as prophet. That it not be then as it is today,

where you accord protection to the other men and you do against the tree of
truth of these arts vhich are close to making the heavens and the earth cleave,
if these heard that which you have done against me. Why then do gou not com-
prehend? 2
The resmme of the fifteenth door: Do not forbid to anyone of a certainty to
take refuge in God or in His letters of the ¥iving, »lme: God manifests Himself
as

at the end of this manifestation.” And before this/manifestation in this here

manifestation is exercised the same order.

If anyone takes refuge in anyone, and that the one in whom one has taken r

fuge is killed int the route of Him who took refuge in him, this act of being
3

killed is more worthy than to send away him who comes thus to ask for refuge.
0 My slaves! Certainly! Certainly! Give refuge to those who are tyrannized.
The resume of the sixtsémth door: "O My slaves, travel’towards My house,

TBelieve it.

2That's to say the manifestation of Him Whom God must manifest.

herwise said Defend in peril of your own life him who has claimed your pro=
tection.

'Go in pilgrimage.
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And My house is exactly that of He Whom God must manifest, and the house of

Wnom God must manifest is exactly My hosse.'

The immediate surroundings of the house of God are not made the object
of contratts of sale or of purchase. As much as you can, richly comstruct
the house of God.

The mesume of the sevemteenth door: The surroundings of the mosque
belong to God: Do mot sell them!

That each ome of you, as much as that is possible for you, to give
his good to the surroundings of the house of God.

In the house of God do mot cause strange things and do not & occupy
yourselves with business (trade) affairs.

The mosque of el Haram is the place in which He Whom God must manifst

is born, and it is there that Iwas born. Theee is the place of the birth
of Muhanmad, It is there that one mist pray.
And you, do mot voyage towards My house, or towards the eihteen other
santuaries unless you have the full possibility, that's to say that you are
iz such as state that nothing can.arrive to sadden you during the vogage.
If IT someone has the possibility of voyaging towards Me, instead of
going to My house, he must, certainly! do so.

This drder is so that, at the-moment of the manifestations of Him Whom
God must manifest, you will voyage tosards Him and so that you will be hon-
ored to serve in His house, in view of the contemtment of & our God: you must

make yourselves humble before Him, you must prostrate yourselves before Him.

5o not mi stake yourselves in this. My house all of you know of it, and you
know is; come then to visit it, but do not forget that when Him Whom
God must manifest will be manifested, then it is the house that He lives in
whickh becomes tiex My house and must be the object of your pilgrimage.

2he anecdote which T tell on page 191 of my Seyved Ali Mohammed dit le Bab
is the illustration of this principle.

®

mosque therefore changes place¥ one must understand the spirit of the
law, not the leteer.

411 of the Bayansis made for Him Whom God must manifest; if I ordain for pwu
to make a pilgrimage to My house and not to do it unless you need not suffer
on the way it is so that you will make an effort to remder voyages in your
country comfortable and easy, un such manner that it will not longer be strain
for you to run towards Him Whom God must manifest, when He will be manifested.
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The resume of the eighteenth door: "if you have left on the pilgrimage to
My house, you must give to the nimetten guardians who are seated upon thromes,

cale of gold; if these omes act towards you with the most supreme ame-

four
nity, with the most perfect wrbanity.

We forgive to We wio does mot XxEhave the capacity to give these four mis-
cals in this way even as to the captive slave, the servant, to the one who
has come at the cost of & third Party, or t; him who was, on the way, plucked
of his goods. We make & deferment of these four miscals for them, so that they
might thank God.

This order is #b that vou might kmow the God of the house, and that you
might enter by the door of the house, This God of the house is even the One
Who teaches you the x=x intimate scienee/35ctB8e 1 EEER2ESt science of the ap-
parent. It is this one fkm My manifestation first? which is in My last mani-
festation.

0 My slaves! Know Mel >

The fruit of this order is that you might make the pilgrimage towards Him
Whom We will manifest, if He manifests Himself, and that you might also make
pilgrimage EERQUEEREE to fis house. And you, if you gone of pilgrimage to
His house, how will you not go in pilgrimsge towards Himself? Even as today
all men make pilgrizage towards My house (Makka) and those ones’ are in ig-

norance of Him Whom fimed it as being the house of God.

The resume of the mineteenth door so that women would not be saddeded, that
men would not stopp them from going to vidit the house of God. If there are
ict on the way) the voyage is not permitted to

painful difficulties {to pr
them, except for the women who live in the town where the house is found.

Thus women who live there, if they wish to go on pilgrimage, that tney go
there at night, and, upon these seats upon which are seated ninetéen persons
servants, that they seat themselves before these seats and that they mention
their God, this God Who created them, then that they return to their houses..

If it is upon the desire and with the permission of their husbands and of
their children that they go on pilgrimage to the house of God, that is worth
more for them.

If the desire of those ones (of the husband and of the children) is

contra=

v, they should mot go to the house of God, for that would sadden them. For

Sou, O women, you were created for your husbands and for your children. Do

not take the decision to acommplish a voyage which will become for you a cause
of torments. Certainly! certainly! Thank God, for God has remitted for you

the pilgrimage to His house. And God is the wise and the sage.
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If the desire of those ones (of the husband and of the children) is con-

4 not go to the house of God, for that would sadden them,

For you, you wepe created for your husbands and for your children.

Do not take the decision to accomplish a voyage which will become for you
a cause of torments. Certainly! certainly! Thank God, for God has remitted
for your the pilgrimage to His house. And God is the wise and the good.

0 spectacles of the Unity' in the S and the B,% do not ask of anyone these
four miscals of gold, for each ome knows his duty, and you, before God Who
made xm for us guardians of Zis house, prostrate yourselves.

Do good to him who enters in My-house, it may be thus that you might

act in conformiyy to My contentment.-

ONITY ¥

In the Name of God, the Inaccessible, the very Saintly.

In truth! I am God! Theee is no god besides Me, I made descend this order
in the first door of Unity V: you must built a very high mosque, in the place
in which I was born, as big as you can build.

The resume of the second door i8 that: with My permission build the mosques
of the Letters of the Living (at their place of birht) and in these mosques 1
light the lights as much as you wish.

The resume of the third door: the year, we have fixed it at nineteen
months, you might arrange all things in the order of the Unity.

The resume of the fourth door: You yourselves, name yourselves by My names.
We Who are God, We have fixed you the point of Truth, Our light.

Say to men: "O Hy creatures, turn yourselves towards Me and that your ob=

ject alvays be Me." s
ted that you name yourselves by the mames of Muhammad, 'Ali,

God has per:

Fatimah, Hasan, Husayn, Mahdi and Hadi.
And Me, for every letter of Your name I have fixed a name.
Say: "All were created for Me and turn towards Me, and Me, I was created
for my God! Theee is nok God besides the Unique God: it is He the Bultan of
s the Beloved of the worlds, the King of the worlds, the Object

the Adored One of the worlds, He Who is searched for by the
Sultan, your

the world,

of the wo:

worlds, He is your(66d, your Lord, your Master, your King, your

10 Fou who are the guardians of the sanctuary.
what the Bab means to say here.

21 attest not co:
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Possessor, He Whom a1l of the worlds glorify."
hus you must, O believers, take all the goods of those who have not entered

eafter, they believe, return to them their belong-

into the Bayan: them, if th
you are in a country in which you do mot have the capacity to do

ings, unless
so.

The resume of the mixteenth door: If a town is conguered by the religion
of the Bayan, all the things which are without similarity mist be taken avay
and guarded for Him Whom God must manifest; one must guard them if they are
not subject to being harmed: or instead one must give them to somecne who can
do comerce with the price of this thing. The LK Ghich fe can take from this
tousand e takes an hundreds’

commerce, God has fixed that.from a
And this is a bounty on-Our part towards this negociator (trader). And the
fruit of all that one smst guard for Him Whom We will manifest in truth. The
count of all is in'Our hand.
0f the remaining sum, one must take five parts and give them to the letters
of the Living of Fin Whom God must manifest:'Eif mist be remitted to the guard -
s npon the fidelity of whom ome can count.
et aside for the witnesses of the Bayan and that which

of tkx faitnful o
Six partse must
ns, one must spend it in the propogatinm of the faith of the Bayan.

One mist also give to those who have nothing. Then the Sultan of the Bayan
must take possession of the remaiming goods as he wishes: he must give to each
of his soldiers that which he has a right to. Then, if there remains yet some
money this mmm should be spent in the maintenance and the ormamentation of the
nineteen copulas,
ns some, that it be shared among &l the believers.

ng which is here mentioned is the closest to the content-

If there still rema

This fashion of act:
ment of God in His book.
If one of the believers is in a country very far away, he must nevertheless

receive his part. And this is because of the bounty of God for God is the

Bountifull
The resume of the seventh door: Those who have given just recently their
faith (the newly comverted) are purified (by this very fact that they have given

their faith) as well as what belongs to them.

1t speais here of oorimemezax business deal he makes and this earning of
an hundred for a thousand is licit if on the day in which He Whom God must man-
ifest appears he recognizes Him and gives Him the capital. But if he delays
to accomplish this duty, then it is a robber who robs God! As for the surplus
of interests they must be dispensed even as the says.

2Here s the first example of the megation of legal impurity.




———

The goods which the believers take from the non-believers become pure
when the believers become possessors thereof.

Ané this is because of the bounty of God towards you, (you who are the po

point of

Bayan) if you wish to take therefrom &f Ubility in your other

station: and it is also a bounty for all the people of the world.'

something becomes the pessession of a believer in the Bayan this
Every good thing in
it, it might be thus that you will become possessors of

thing become pure immediately. O My slaves thank M

all countries, b
good things (useful)s

The resume of the eighth door is that every day, certainly, you must
an: it is thus that from this sea you might derive the jewels.

read
Do not read, every day less than nineteen verses. If you do not kmow
how to read, say this verse: "0 My God! Thou Who art My Lord, I do mot give
Fhee any associate, to Thee Who art my Lord."
If in the day of My returz’, you do mot occasion torments upon amyone,
then you are sincere believers; this loyalty will serve you nothing if you

hear the noise of My manifestation and that you remain at home.

e resuse of the ninth door: Every day mention Me three hundred and

that's to say, mention every day My name. And if each day My
thought penetrates your heart, then you are of those who are always in the
thought of God.

b

The resume of the tenth door: In truth, I gave you the 'hayaquils'

fcircles'. And I accorded for you the favor because of this order.

411 the 3ayan you must write it in these hayagils and in these cir-
cles, in such a manner that you can easilly read it.

5

leventh door: You meke the takbir~on the occasion of

e resume of the

the bir

h, five times, standing; then, after each takbir say nineteen times:

be

"We, we

rs in God; we, we are convinced of God; we, we vere created

by God; we all we will return to God; we all we are content with God"

e mesning can be di fferent whether one reads or . In the se-
cond case this would s is a bounty of God that God has fixed you as a
sea on the day of you et Jud"ment that by faith in you all become pure.
And this is a bounty and for you and for the other people.

20¢ this sea which is the Bayan.

3Duat's to say on the day of the manifestation of Fim Whom God must manifest.

See on this subject the Persian Bavan
Say: "Allan'u'Akbar".
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Wnen you want to pray for a dead person say six takbirs. After each ome,

wi
say nineteen fimes: "We all we are adorers of Goda
say:

ready to adore God; we, we act alvays in view of Godj we, we are pure slaves

Then after you have made
the first tak

I

"We prostrate ourselves before God; we always, we are r

for God; we 2ll, we are those who say the praises of God."
Your dead, inter them in crystal, or in carved and polsihed stones. It is
thus that thi

s zight become a peace for your heart.

Put 2 ring on the right hand of the dead and that upon this ring there be
engraved this verse below: that thus the dead might not be affaid in heir
tombs.

on the ri

ngs of the men this verse must be written:

"It is for God what is in the heavens and upon the earth and that which is
between. And God is the very wise, the very powerful, the very elevated."

TUpon the rings of women, one must write this verse descended in the book
of God: "It is for God the possession of the heavens and of the earth and
of what is bstween. And God is the wise, the powerful, the elevated.'"

The resume of the twelfth door:-Bury with iim your dead a little of the e

2 the last.

: of the first believer

The resume of the thirteenth door: O you! Write a testament addressed to

= We will manifest. This testament is something that you write to God,

are convinced.

The resume of the ‘fourteenth door: You purify the name of God when you

ounce it sixty-six times in saying "Allah'u'At*her" (the most pure). Then

if you promounce the mame of e Point! and these verses which have descended

from

, and the words which he pronounced.

But these ones purify only on the condition that you have given your faith

to éhe Point,
One of the things which purify is to enter into the religion of God.

Another is the changing of ix= state in the truth of a thing.

Others finally are fire, air, vater, earth.

Another, the sun, when it parches the impure place. O My slaves, thask Me.?

The resume of the fifteenth doo:

semen (human) is pure, for you, you are
created of thés very semen. Nevertheless, clean your bodies of the traces
of this seme:

that thus you may revel in cleanliness.

The resune of the sixteenth door: Everything that has nmo semblable belongs
to Hin Whom God must manifest, whatever this thing may be, and this until the

The name of the Point purifies.

estroring legal

impurity.
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number of the Uni © My slaves, this thing, make it arrive to Him Whom God

When the sun of truth has set, you, on My part Who am the sun
:th, possess these tnings, then, on the day of My dater manifestation

resume of the seventeenth door: every day say ninety-nine times "Allah-
u'A'azen’; fear to sin against Me and to disobey Me.

The resume of the eighteenth door: All My slaves have permission to buy
and to sell, when they are convéived that the two parties are content with
the exchange they are making.

It is also permitted to the trader to take the interest of the value of

merchandise which he sells on term.
It is permitted to all the merchants to trade on fixed terms which are de-

cided for the payment or for tne delivery: so the price of these merchandises

augments or dimin:

hes following the delay: if the affiars are done for cash,

one must diminsh the prices.

The resume of the ninetéenth door: The miscal, fix it at ninetéen nokhouds
be it of gold, be it -of silver.

The Sultan of the Bayan must fix the price of the nineteen nokhouds of gold
at 10,000 dinars and the price of nineteen nokhouds of silver at 1,000 dinars.

And if there are lsss than mineteen nokhouds, do not leave for this from

the limit of the

ouis.” In your country do ot spend anything without
counting by nokhouds.
e who has less than nineteen nokhouds does not have duties.

vho has before him, in gold or in silver, sums which do not arrive at

5 one neéd not

540 miscels, an t a year has mot passed upon this sum,
pay the Sultan.

Thet is a bounty on Our part: that you might be thamkful.
after one year has elapsed, if you, in the Bayan you have found a

o does not pass outside of the limits of the Bayam, of each miscal

t remit him five hundred dinars and of each miscal of silver

It may be that this Sultan on the day of my last manifestation will come
to the aid of the relifion of his God, and will not be foreed to take without

right, from men be it only a minimum sum. And when he is forced to act in

17 one finds that it is too mieh or Yoo little than nineteen nokhouds, that

one changes, but that one not leave the limit of nokhouds.
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this way, one must pay him two times the taxes that (he would receive)if he is
convinced.

He himeelf should not demand this right which is fixed for him.
it become the cause of someome becoming sad, if it is not that this king knows

Thit never

that men do not want to fulfil their obligatinms, for they love their goods

and their ease. -

Perhaps I crdained that each one must pay his duties from the beginning of
his birth until his death. From all that he possesses he must give the rights
of the sultan and he must be of those who are thankful.

This rignt (duty) fixed here is not but the right of Him Whom God must man-
ifest, and I permitted that that be given to His slaves. It may be that they
will be ashamed of him and will mot lance sentences of condemnation against him.
For if not this right isMy right and the right of My names, that's to say of
those in whom one can not see other than Me.

O My creatures! Make this right arrive at My first letters!

UNITY VI
In the name of God, the Inaccessible, the very Saintly.
In truth! Me, I am-God. There <is no other god but Me, Who listens to the

clamours of men. In truth! I caused the Bayan to descend and I fixed it as

My testimony upon all men.
In this Bayan are verses with which nothing can be compared, and they are

these verses, the verses of God; and all men are powerless to bring semblable

ones.

In this Bayan are verses which have nothing which can be opposed to them:

h beckon you towards God.

it is those the verses whi
In this Bayan are verses which have nothing semblable: it is these verses

which we commentary in the Bayan.
" It is theme verses which are the ALif between the two Ba and which you see
under the mame of Bab.
In this Bayan are verses which do not have equals. It is these verses
which are the truth of science and of wisdom, and you, by the interposition

of these verses you answer God.

In this Bayan are verses which have no parallel, and these verses are verses
waich a Persian caused to descend from the sky. Arrange them following the

nance of the Hrity.
And do not write, you, each surah if it is not that its verses do mot ex-




ceed the

r of Moustagas, but it is permissable that the surah encompass
less than 2009 verses.

O ¥y slaves, arrange with attention the surahs of the Bayan.

Me I permit that each one has with him one thousand lines (bayts) of my
verses. It may be that he will revel in these verses when he recites them
and that he might be of them who retire from sin. These verses, one must con-
sider them as guardians.

Say to men: the line (bayt) is of thirty letters and if you wish to count
with the vowels, count them fourty. And you, in the best writing, write the
verses of God and guard them well.” That is the resume of the first door of
Unity VI. It may be that your hearts will be tranquillized by the precepts
of God,

The resume of the second door: In each land you must comstruct a bath.
You must render clean all of your town and everything that belonge to you, as
far as you have the capacity. It may be hat my gaze will not fall thus upon
something disgusting.’

O My slaves, fear to discbey Me! This cleanliness is closer to God thath
whatever else, if you know it!

The resume of the third door: NoBody must live in these five parts of the
earth, if it is not My slaves who fear God.

The resume of the fourth door: Salute each other, in these terms: “Allah'
u'Akbar" and answer by "Allah'u'A'agen. The women must say "Allah'u'Abha
and answer "Allah'u'Edjmel". And turn away from My disobediance.

The resume of the fifth door: Water is pheity itself: it is pure, it puri-

fies. One glass of water is equal in purity to a sea of water.

The resume of the sixth door: Efface certainly akl the books which you have
composed and written before. Do not argument except by the Bayan and by the
books written in the shadow of the Bayan.

The resume of the séméhthodoor: Unify the Alif Xwith the Ba (the men and
the women) in confirmity with that which We have made to descend in the book.
Fear to discbey Me. Say to men: in the towns, the dowry of women is fixed at
95 miscals of gold and in the villages at 95 miscals of silver.

One can make it descend even unto 19 missdds: but when one makes it descend

that one descend from unity in unity.

Nnen T will manifest Myself again.

2
See the Persian Bsyan.
35,

om 19 to 19; that no fractions be establis:




the man and the wonen are content.

se took place, you can draw neerer 1o one ano-
ent disaspeared, separation proceeced.
at, upon the marriage certificate each one
, and they must say: all are content with
of God.
¢ has Tixed a1l the jewels of
T, this woman

he surface c'f ‘the
Ao was created for Him Whom God
of God with regard to 1-'1—
he is of ..hose who are thankful.
the eizhth doors Do not give as proof of the sun
of truth etaer hen these verses s he who does not contend with
nese verses o=s 201 have wisaom,
gle mirzcle besides the verses of G : it
e ‘ou, in the dey of my last menifestation, you will
unediately give meiyour faith snd that you will read my verses.

ve elways my verses before your eyes : it may be that you, in
2y of my manifestetion; youw-will not be in ignorance.
ne resume of the minth d:ox!{?}'ou, in the night of ur nuptuals
is permittea for you %o don vestments of silk : if you cen do so

yourself only in germents of silk.

¢ pernits thet you make in £914 or in silver whatever imstru-
you wish, but ®n condition §§;Et it not be & cause of sadness
ou(if you can Hot @ 0):

Rrutr

]
B

God is

say

uhammed, my professor,

nt me, 4o -nod before I arrive at the age of

ive years : in any fashion 46.nof chestise me, not even with one
our glances, for-my heart is very fraill And after I will have

ned my five yeers, w

n you wish to sirike me, do not make me

on decency. :

you went tg strike e, 8o not str

te me more than five t

Do not strike my flesh with the rod : put something between i

'If you transgress this order, your wife is forbidden you for

1 days, even if you forgot this order in doing as you did.
'If you do not have a wife, for punishment, you must give nine-

teen miscals of gold to whoever you have struck, if you are among

the pel you strike, do not strike but lightly.




children sit, have then sit upon seats

they are

agreable to them (g

writing is thet which
fixed the route of his undersis

t mey be thei you, you will write so
aken yourself to your intelligence. So that

these excellent verses hold us like & water
4 must mamifest ; and when your eyes will en-
tract you-like these writings that we write

atiraci the hearts of the believers).

this subject, relative to him you is your heir
C-master, ihe children) it may be 1
th

t you,

2 Sun_ of Trath during his childhood and because
11 be saddened. Say to these men : 'If
rom) I will take back from you all
w, O my siaves turn eway from disobediance to

n no matter’

welfth 8o0T : Never come close to divorce, and,

o to do it, patiently way a year : it may be
in the intervel of tais year, youw'will mexe peace. And if peace aid
1 a year has passed, God has pernitted you to

if you wish to return and maxe the peace to
after the delay of one month. This or

it : 1t may be that you will elways be

Joy, say thi:
n the fes

WhoG




not travel you o

if it is not at the moment
: then for you all it is

truth. For you, you were

£o towsrds him. No voysge is obli-

nst prolong your voyage

the sea of five years.

is forbidden to hiw for nineteen montns.

of God (that's to say appr

W
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it is the oblig

\iz ninty-five gold miscals. and







u have renewed

waeh

musi act in

r

acts,
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after
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are done in

is for God

return to

had God in

on leave your
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Do not carry on you imglements of

ney be the cause of fe

hen you see you others Hin

t which you wish

it may

ine the light upon
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& contentuent of God,

is house, anoth
zust nanifest.

part of God




1ne eleventh door:

ir, ana, in tne

otbe upon th
ine twelfth door

not: render-vain

oueone becomes possessor

nem God must manifest, u-
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nifest, this is worth more
ter what benefit in this world.

¥now the gran-

n the verses; look upon
verses which differenciate the
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doors EV; e cne time, wash

you ere el

look 2t yourself in &

you will thank

of the seventh door: You, when you pray
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itted to ornament yourself in whe
ou thénk @od.

your gibleh is he whom we manifest and if

that because of this
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to see the women
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toothepics ar the toothbr

L 1%, you may sleep.
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the day of
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rurification of God.
these sixty and six farsskhs, by bene-
Then this purification.
impose this duty upon all
th, who could have escaped from my order? In
5 feer to-disobey me.

e who are upon

©
thirteenth:ddor. In the

at the age

power to marry
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door: Disiance yourselves from

occupy yourselves with the negoc

°
ot love, those these things are forbi.

s v

does not love, and distan

ether forbidden
gion, a&s much as you can do so

door: Do rot possess medicements

atoxicate. Do not sell, do not
it is for industry.

not offer it in community,
beloeved of God sit your-

the prayer of the dead, for,
ogether, but say each one on

mosgue one room which is

If you go in the mosgues this is better for you. The fruit of this

+ you might on the day of the manifestation of God make

haste in the order &f God.

he resume of the tenth door: You must purify your souls of all that
is not of the letters‘elliyines’. Thereby you may not enter into their
traths(that you do not seguire their nature), but at least give your at-
n-elliyine letters.
£ someor we to leave his tongue only good words, that is

ention to

H

r -state, look at the verses of God am

this subject from the point of the
now and all this Beyan from the first to
the bei

ng of Him

Tre ciate the four elements
The of enimals do not annihi-
late your prayers. your prayers the things with-
out spirit (such as You, give thanks in the re-

G




If you can do s0, renew 2ll of

teen years.

ion-

ned before him.

strike any-

Every nineteen day

of the seventzentn’m one tinme, you

ineteen versons: andy you do not have the capacity to do

then even if-i% be onl# to drink water. If you can not do

e sea fish

: Len you wish To

bank)and-when you wish to kill en enimel, say

by thenzme of God who is the best guardisn,
1!

*=An8 3f you wish to eat the fish, eat
8,. 80 10t & e

Seinted,

is not me, who an more

this phrase:
guardizn par ercel-

or from other zniuals besides dogs even if their

you wish to live in cleanliness,*®

second door: God has pernitied Tor the beleivers

at each ot

r when they so wish, but wi

lance being able to be read in the eye of the man

wishes to establish among men and wonen &




tbe seven degrees. This is an order des-
the science in the book of God. It cen not
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