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ranslation into English of Nicolas!

French translation and notes of Mirza Siyyid 'Ali Muhammad Shirazi
the Ba*'s B:ypn Arabe originally written in Arabic
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PREF

Sometimes. there eccur, in the Eurcpean (literature of) criticism, bizarre
phenomena thnat treat certain special points of oriental literature and which
disconcert by their stirangeness., The most unlooked for c¢f these phenomensz
is certainly him of whom it is given us for quite some time to be the tes-
timonies and who comsists of refusing with the Anglo-Saxons the title of
Sufi to Khayyanm, to”bracket'him, wit% the French School, by the name of
Sivvid 'Ali Muharmad the Ban, who waz however, in hie life, the inveterate
enemy of this sect:&nd“wacse entlre ﬂoctvlne is in flagrant opposition with
oriental naﬂtqeﬁsn. = This rssult 15 made to stupify whoever knows Persia
a little and knows %:at a Sufi 15, yﬁat a Babi was, what a Bzha'i or an

Azali can be.

-

It is moreover mé%f*ba 41rst awentuie run by the Bab in Europe, I shouid
say in France. he.had_ he-;inzular=iortune of being=~on the whole by force—-
erregimented by ¥. de Gobineau, by the students of Mulla Sadra. The pro-
fessor and the stu&ent shonld have been strongly scandalized, but ther szid
nothing, and for a Fsason. 2

Krayyam can not interest us he*é1'br we would oceupy curself¥es Bimply in
re-establishing under his true day the physiognomy so curious and BO expres=
sive of the herc of Shiraz; =and, t6 de this, after a few preliminary reflect-
ions, we will leave him to spealk; hé will make use of it, I like to believe,

in a2 fashion as to completely enlighten ue upon his ideas and upon his be-

Burope three accusations against the Bab. First: it is

in
szid that he is Sufi; Second: he is accused of preaching the incarnation;

i
t ie affirmed that he forbids the study of the sciences te his fol-

Third: i
-~
&
lowers,
I
The Bab and Sufism .
In that Siyyid 'Ali Muhammad claims to explain the inner sense of the

and Wine" in the Persian poets,

at the same time and by one simple citation to the allega-
de Gobineau.




Qur'an, it does not follow that he shared the doctrines of the Masnavi, of

ut-Tzir and of all of the works which have a mystical character;

gffirms that we encounter God or.that we carry His glances, it
does not follow that he is pantheistic, for that is an affirmation which
we encounter even im Catholici:m, as soon as we want to prove the existence
£ God; (the) affirmation which is contzined in the formula "in the work
one knows the artisan™j in that he recommends to free oneself from a&ll that
exists in order to discover "the sea of knowingness" and to find God all
over, ve are not obligated'to claES'him with the Sufis, no more than among
the solitearies of t;e._nenalue' in tna‘ he ;mhloys a vocabulary that we
have more the habit. (::rF ,ucauﬂ»e“lqg-a the books of the mystics, the fault
of reading the works. o the Shi? 1-nrtkodoxv, it does not follow that this

vocabulary is has the same sense ﬁcr the same value for these ones and for

the others; in that~ £ina+1v the Bab~%as recourse to talismanics, he should

not be compared with® thls or %Hat sic+ of passed times: inasmuch as the
use he mzkes +1eraof is coatrarv to-tﬁat whieh was made then, the conclusions

which he drave thereffoﬂ.a‘e ind eed:dlfferent from those arrived at usually.

I really do not thimic. *Hat e cantuﬁhold that Saint John was a Muslim be=-
cause he gives the 5ymbol of lua aeqst in his Apocalypse.

All of that is ceﬁtainly very superficial and and provenes for the most
part from hastiness to judgéjbéfaf;-knowing well. The Bab tells us mean-
vhile someplace: "To-%now_my think ng well xx x= one must read my works
from one end to the#btﬁer." _ ji

The great 1ﬁ¢unven*ence is tha%_tiz error is unleashed and can make its way
in the world notwithsianding whatfihe Bab wrote to Mirza Hasan Vagaye Nigar
at Isfahan. :3 : f

"OUpon the subjectkof that which'jou had said in your letter relative to what
men had diverged (from) my subject and that certain even had said about me
unbecoming things: fhere is no doubt that the greater part of men give them
selves their own passions as God, for they speak in conformity with that
which their psssions dictate to thems Soon God will chastise them because
of the bad works they accomplish. But this state, this manner of being of
men is not an extraordinary thing, for in all times there have been men to
accuse wrongly their God of lying. Look at the Christians how they accuse
God of lying when they say that He is only one of the three persons of the

3,

Trinity! See the Jews who szy that Qzeir is the son of Gode.

1Or page 200 of my manuscript of the Surah Tavhid,

2The Bebh doec not seerl here to be very partisan of the dogma of incarnation.

Lt
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In the Risala Zahsbive, the Bab replies himself, in this sense, to one of

his disciples, Djavad, who seems to have floated indecisively between the

the new revelation and the mifirmatimws contrary affirmations of the ortho-

dexr sectse This Djavad must certainiy have beern a Sufi before becoming Babi
begzuse he hzd a :.'amc-s}:Li':i.’I This murshid had given him verses fabricated by
himself to give him The opportunity. to compare them with those of Siyyid 'Ali
Muhammad.

Djsvad, powerfully emna_ﬂassed, 4id not find & manner simpler than to sengd
these verses to the Bab, who replied:

") Djavad! You aaxe sent towards he black ink in these papers that you have
had me tale from someone who wants to gu:dez men towards the secret of truth.
"0 Dijavad! Fear the order of God'i; truth the unieerssl promise arrives

at the day of the separatlon;3 "In’trutn. Your murshid did not know me and

1

t see ne, ~f he “had an ﬁnaxcailon of that which God has thrown into

my heart and that im" trutn HE ”AS SE&?CHING FOR THE PURE TRUTH, he would not
have placed these lylng'worus Dpposlte verses. 1 swear by Him who has my béing
in between His hands, Ee who in Els‘treatlse has written that He has brought

verses similar to tlde owﬂ has proﬂoanced words which are am absolute lie,

iid no

an accusaténn abaﬂzst God, -an aff matlon without basis. &Speed yourself from

the lie of THOSE ?EO?LEF THE hOQDc E3ICH COME OUT OF THEIR MOUTHS are far from

5

thelr ranks,. They:spéak Onij to say lies.

"It would seem that you regret that those ones6 do not give their faith!
Know, that in t“vt31 viclence ;s thé-salary of the violent and the malediction
of God attains the _19“5. X e ;

L 5 2 you7 give«as teStimony t he macerations in the way of God and the
attraction of God, in truth! God has the power to bring the slave to the high-

: . . i i - g . 8
est gprazie mfg desree of existence in these macerations, without this attraction,

13 shid &s a techniecal “term to indicate the chief, the spiritual director,
the pir, he who guides in the lanes of conscicmsness. This term is exclusive-
lv employed to designate a Bufi-chief.

2 . . : ; ; G
He who wishes to gulde men towards the secret of truth is the Sufi spiritual
ghief, the rurshid.

Of the good with the had, it is the day of judgement.

Those people. One may remark that the Bab speaks here of a murshid, a Sufi,
and that generally he says 'those people' to mean 'the Sufis',

5They are hypocrites. 6Same observation as next to last note.

o wda :

He addresses himself here to the murshid.
-"‘ -
This is the very negation of Sufism which exacts from its adepts the "Zug"
mercy, the attraction of God and the Riazat.




for God does what He wishes, in the manner which He wishes. Know in truth,
that the honor of these macerastions, of these atiractions is not exmcept be-
cause of (its) arrival at the degree of knowledge of the essence. | Thus, if
God makes someone arrive at this degree without these two means, He does not
have need of thems If you say that ‘th testimony is in the love of God, in
the divine secret, in the etermal form and the divine light, in the form out-
side of the human material ﬁure of bad qualities, in the attributes of saint-
hood(saintliness), 4n the manifestatioms which subsist by themselves, in the
ranks of this low world, in the 7Ejéitv of the other, in that God created with-
t Pinish and vithout finish trAtL od has testified to me that all of

that exists in me. *Every. % 1n5 haa a verity (essence), every arrival at the

end has a divine lzgh.. koa yo&, toaav you know that those who are like you

o

rom the Ourefa

Y make claim to this degree (of the love

of God) and menawhile- tae;',oresweaqfeach othzr. It is the same for the peo-

31

ple of the Cheriat.
If we continue a lltile'*he veadlng of this very long response we will see

which are the secbs“irom wb1cH th ,Bh‘ separates himself absolutely: "If some-

one does nbt drink-of this’ w*ter,.ﬂgys he, for him there is no (longer any)

delight in the Unity, he has no'loﬂce“ any route in the rank of the Nudity.

In truth the most par 'Dfih%ﬂ Echraqzlnnanﬁ"mechchanlln and Sadrayinuand Elay-

&nﬁulama, their feet i ave:alippédrﬁé-the explication of this worlde They have
been mistalen: the radiétionlpffihéﬁéssence mpon the existences they have taken
it for the wery bei'p.g of the essenés, It is ghy they LIE when they say that
fixed in the- essewce. And this lie they have said it to esta-’
blish the science of God. They Hay that the Truth of existence is simple fo
establish the causality of the essence, and they speak of the relation between
the essence and the acts and attributes, they speak of the unity of existence
between the Creatorﬁand the-ﬁreatgd. But, all of that is not, for the people

They are worth nothing by themselves: new negation of Sufism.
=1 - -

Aref, Ourefa: words that serve to designate exclusively the Sufis: Irfan: Sufism.

The orthodox, those who follow the pure doctrine of the Shi'i Church.

he partisans of Mulla Sadra of whom the Bah is not a party notwithstanding
has been said.

vartisans of Hekim Elahi, If "their feet have s1id" it is that they have
misiaken. Can we admit that the Bab is saying "this sect is mistaken and

not a party to it." 1Is it not true that in so far as he a#firms that it¥%

is mistaken, he affirms that he is not a party to it. From that he is neither
of the sect of Hekim Elahi, nor from that of Mulla Sadra.




BAYAN ARABE: 5
of God, but absolute association, for God was in the know before the existence
of everything, as well as he was alive. In the same why that God does not
heve need in his life for the existence of another besides Himself, He does
not have need in his knowledge of the existence of the object of knowledge:
in truth the essence does not conjugate with anything.1 In truth, the cause
of the contingencies ig one creation of God, ahd it is the Will. God created
this Will in 1ts-_; ._tLouu a fire comlng to him from the divine essence: He
created all of the existences by the intermediary of this Will and this Will
always tellsz His own being and demonstrates nothing but His essence. In
the contingencies ﬁhére is not = single verse which demonstrates the essence
of God, for THE TE?TH-O? GOD ALIENATES AL OF THE CONTINGENCIES FROM HIS KNOW-
LEDGE AND TUE E3SZNCE-OF GOD RENDERS TMPOSSIELE THE COMPRERENSION CF ALL OF
TIE ESSEICZS. In truth!  the relation of the Will with God is like that of
the house3 with Lhéﬁﬁupreme beiﬂg.fﬁihis relation is a relation of homor for
the creature, but not for ihe essence, for God is pure...etc.”

Tt is impossible to- speak in a;mdiﬁ distinct manner, more precise and more

=
[ =S
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hat did not suffice, that one listen to the Bab again in the Surah AC

Sl
H
ok

(Surah to the ulama?-ﬁiich is dateﬁifrom the fifth year of the manifestation:
"Todey there are fiﬁé_gears thatthe;has e¢ried in his loudest voice, 'Come to
me! Come to me! Net by thought, mot by imagination, not by the Sufi sayings,
not by the infidel's‘words! In truth! It is I the Krowing in the certain
truth with the highest arguments.'

And finally sometking even more precise. Under the number 22 of the Response

to the guestions of him who has made “hijra towards God, S.E. Mulla Ahmad, who

.

5 found on pame 102 of my copy of the Surah Tawhid I read: "And if I ask all
of the people of the earth on the subject of the reason of their faibh, they
can say nothing if it is not in the end of counting, their response returns
to the book which confirms their religion. That which they will comerehend
in the end if they comprehend it since the beginning, they will be happy in
the way of their Lord, and will thank their God because of what He has given
them in His benevolence. And those ones, night and day, prostrate themselves
before God and I ask ask pardon, o my God, in that the mention of tke letter
Sad has been attributed to me. Today all-the men before me are equal, if

it is but those who obey the Trmth which comes from Thee and vho believe in

Thy verses."

1 PR e B . . : .
Again here the Bzb does not seem to be partisan of the incarnation.

2For the erplanztion of this term, see the Treatise of the Seven Proofs.
3 and 4 on back
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of God, but absolute association, for God was in the know before the existence
of everything, as well as he was alive. Irn the same whay that God does not
have need in his 1life for the existence of another besides Himself, He does
not have need in his knowledge of the existence of the object of knowledge:

in truth the essence does not conjugate with anvthlnb.1 In truth, the cause
of the contingencies is one creation of God, ahd it is the Will. God created
this Will in itself without a fire comlng to him from the divine essence: He
created a1l of the ex:stences by the intermediary of this Will and this Will
always t51152 His otﬁ being and demonstrates nothing but His essence. In

the contingencies thére is not a"éingle verse which demonstrates the essence
of God, for THE TRUTE DF GCD ALTENATES ALL OF THE CONTINGENCIES FROM HIS KNOW-
LEDGE AND THE SS_JCn 0*‘ GOD EENDERS TMPOSSIELE THE COMPREHENSION CF ALL OF

mIe ROaRT

THE ESSENCES. 1In tratn. the relation of the Will with God is like that of
the 1"‘:)'-:;53193 with the snn“emn belnw. ft.ls relation is a relation of honor for
the creature, but nn+ for the essence, for God is pure...etc."

It is impossible to speak in agpppg distihct manner, more precise and more

Y
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If that did not suffice, tﬁat one kisten to the Bab again in the Surah AC
(Surah to the ulema) which is dated from the fifth year of the manifestation:
"Today there are fiﬁ;igears that he has cried in his loudest voice, 'Come to
me! Come to me! Het by thought, nﬁi b imagination, not by the Sufi sayings,
not by the infidel's“words! “In truth! It is I the Knowing in the certain
truth with the highest arguments.” =

And finally co’eth*ng even more.pﬁécise. Under the number 22 of the Response
to the questions of him who haé-ﬁadéfhijra towards Ged, S.E. Mulla Ahmad, who
is found on pagze 102 of my copy of the Surah Tawhid I read: "And if I ask all
cf the people of the earth on the subject of the reason of their faikh, they
can say nothing if it is not in the end of counting, their response returns
to the book which confirms their religion. That which they will vomerehend
in the end if they comprehend it since the beginning, they will be heppy in
the way of their Lord, and will thank their God because of what He has given
them in His benevolence., And those ones, night and day, prostrate themselves
before God and I ask ask pardon, o my God, in that the mention of the letter

d has been attributed to me.’ Today all the men before me are equal, if

it is but those who obey the Trmth which comes from Thee and who believe in

Thy verses."

1 o ; g g i ; s
Again here the Bzb does not seem to be partisan of the incarnation.

2For the explanation of this term, see the Treatise of the Seven Froois.
3 and 4 on back

Fazba which God had calleﬂ His house.

It is the firet letter of the word Sufism which elsewhere, in my cOFy is writ=-
en under the formla Es Sad.



BAYAN AREBE: ©

A1l men are egual in my eyes, exceft those who cbey the truth: what does
that mezn? It is evident that the Bab means by these sayings: what does it
matter to me about those who do not believe! They are all equal in my eyes
and in their impgety! Only are in the truth those who have given me their
faitu! Jewvs, Christians, Catholies, Protestahts, Sunnis, Shi'is, Sufis,
philosophers are all -one; all are in error, all turn away from God, all are
blasphemers, b

It is in all of tﬂe immense llterary production of the Bab that it would
be necessary to Rook.to find there in each word of his work the horror and
the disgust which Sufism inspires him with: that goes o the point where he
writes to Hullam Hasan Beauestarl.q_

"8 thus you who have . Lcsen.to vova“e in the way of God, thank God by
your knowledge in God, for we'baye read your previous létter, and we have caused
to fall upon you the verses anﬂ thenexplanatmons in which was the order of

ustice. Now we have read "oar‘iette*, this letter which breathed by the
false thoughts thatﬁ 1t enulosed tua+ahmospgere of the lying imaginations
of men. Thus if this nerson who %as.uvlttEh this letter is other than the
students of Siyyid k321ﬂ,2' I Bﬂou_d not even open this letter."

The disdain is tﬂé*e a.saﬁu e fvr~a11, except for two catagories of persons
very clearly defiﬁe&‘ .“ese'wno belzeve in the Bab and those who, in ndt be=-
lieving in him yet, are neverucelaas upon the path, enlightened that they had

31

been a part of the truth by Siyyid-Xazim Rashti, of whom they are the students.

ck
(=8

The rest is not worthjr'tﬁtnbcupy"oneself with him, and the rest comprehend

the Sufis.

TTre letier is comtained in the menuseript® that I entitled AG.

2Siyyid Kazim Rashti, st“”enu and svccessor of Shaykh Ahmad Ahsa'i as chief
of the Shavkni sect. Ve lmow that the Bab considers them as two precursors.

Efter the death of Siywid Kazim, certain shaykhs recognized the revelation of
Siyyid 'Ali Muhammad, (while) others, in mueh lesser numbers followed the
doctrine of Karim who declared himself the true successor to Siyyid Kezim.
The proofs which I pave in my Siyyid 'Ali Muhammad that the Bab considered

Shaykh Ahnad and Siyyid Kezim as his two precursors could not suffice for
them who want with all their force to make of the Prophet a Sufi, I will cite
here this passage of his response to Mulla Hasan Bedjastani:

UAnd Ahmsd and Yazim, ifethey lived both of them and renounced the testimony
of the verses of God, they would not have been neither the one of the other
DOORS for the religion of God. And so it would have been appropriate for

me to throw the sentence against them in the manner that God permitted it

in His boolk,"



Otherwise the whaleﬁwork of the Bab demonstrates overabundantly that he i&
not the student of anyone: he depends only on Gode In him, as in Jesus, as
in Muhermed, as in lgses, is reflected the Primitive Will: he is nothing but
2 mirror and it is she (VP) Who speaks &n him, by him, that which she speaks.
It must not be forgotten that he is a Prophet, and we weuld have bad grace
to him to dispute this title, for he payed for it from the puresi of his
blood, Let us treat hizm thas accer&ingly, and not abase him to the rank of
an ordinary philosopﬁer. ~If We find that he lies, we need not occupy ourselves
with him; if on the contrary he says-truthz, we must prostrate ourselves., This
here is his claim, and we mﬁst.put ﬁﬁrselves on his terrain in order to jJjudge
hime - : =5

In surplus, te flnlSh w1th.thls question, let us leave him upon this

subject one last iime tHe f’oor. :
"Now that you know the &zme slgn;flcances of this world, kmow that, today,
in the branch of the Isna 'ﬁsqarl,-the divergencies have arrived at their sum-
L

mit. Certain ones, known under tbe name of Ousouli believe in the possession

: 1 ; =g
of the truth, neca”se taev nave thg-sclence of Zenn, on the subject of which

they all agree; oth evs, knowq nder the name of Akhbari beleieve they are in

the truth because they do not accepb“the testimony of billiant intelligente;
others, known under the hame:on the-flre Shaykh Ahmad, son of Zenn ed din=-=-

may God bless the dust of hls tomb-=believe they are in possession of the ab-
solute and pure trnth.- mhey have not Lowever understood the tenth (or one tenth?)
f the sayings of thls wllustrlous ﬂnltarlan' TEERS ARE KROWN UNDER THE BAVE
SUFIS, AND THEY BELIEIﬁUéﬁM PGSSE g THE INTIMATE SENSE COF THE SHARIAT WHILE
THEY ARE II1 IGHORANCE ES/ FROM s A\PPARENT SENSE AS FROM ITS INTIMATE SENSE

AND THEEY HAVE FALLEN FAR, VERY FAR! PERHAPS ONE CAN SAY OF THEM THAT THESE
PECPLE WHO EAVE NO INTELLIGENCE HAVE CHOSEN THE ROAD FULL OF SHADOWS AND CF

DOTRT ne

—l
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II

The Bab and incarnation

L second error, so extraordinary that it is unbelievable consists in affirm-
ing that the Bab admits incarnation, and that he accepts that the different
Prophets which have succeeded each other are the diverse aspects of Divinity

descending from His rank of Creator to take on the vestments of the creature..

1ﬂﬂal e 2See the Preface for:itke translation of the Sahife Adliye.



BATAN ARABE: &

Never could an idea like that penetrate into the brain of a Persian, provi-
ded that this Persian is not tainted with mental alienation. That which dis-
pleases the Shi'is th most, that which exasperates them unto fury is not that
we negate the mission of Muhammad, is not that we drink wine, is not that we
eat pork, is not that our women go out with face uncovered, that which carries
the summit of abomination, is our belief in the Divinity of Christ, it is our
£aith in the incarnation. That ie for them a blasphemyx unheard of and which
renders us worthy of'_the-most violent/3R8s5185820ts; and the thought that we
can be convinced of thé'fruth of such a scurrilous invention gives them nausia.

Why from then on attribute such an idea to the Bab? Why and upon what dses
it based? Does he not.say everywheré that God is inaccessible, that not one
intelligence can conbeive;of_H%m; no Hame designate Him, no gualifier attain
Him. Does he not dig a diteh between the Creator and the Creature always in-
surmountable, and issha.ﬁﬂtnx iromitﬁére obliged to comment upon the famous
saving of God in the. Quriant *Perhaps you will end by believing that you will
be one day in the presencé‘of your3Ld}d?” Tisten to him elsewhere, it is again
the only way that we %ﬂve to respond to his contradictors.

In the Sahife Aili:e 1t 15 Ealdf;

"If you COMLEHﬁﬂabE tod:g'the pwezaedln ranks, you will see them as the

ranks of the pragress.o; seed.-jnnnw that God has created everything for the
day of judgment vhick $8 ANE BeT ¢ the Manifestation of His being, as this
verse of the Qu'ran says it: ¥IT IS GOD WHO HAS ELEVATED THE SKIES WITHOUT
YISIELE COLMS AXD ES”&ELESHED HIMSELF UPON THE THRONE, HE HAS SUBJECTED
THE SUN AND THE MOON AND EACH OF THE_S TARS FOLLOWS ITS COURSE UNTIL A DETER=-
MTIED POTNT; FE ANTPULATES “THE AFFAIRS OF TEE UNIVERSE AND DISTINCTLY MAKE
HIS MARVELS. PEHEl?S YOoUu WiLL EED;BY R, TEVING WITH CERTIFUDE THAT ONE DAY
YOU WILlL 3£ Il THE PEESENCE OF YOUR LORD. 'l There is no doubt that does not
mean to sar: the contemplation of the essence of God, for that is something
jmnossible and inzccessible. That means to say the contemplation of Him who

is manifested in the manifestation and in whom one can sSee nothing but God.

T+ is exactly as if you Dplaced a mirror facing the sun: in this mirror one can
see nauzht but the sun.
NGontemplatéon-of God does not mean to say: do see Him with his material

eve, it means to see Him with the eye of his heart, See, by example, today
the believers: all do not look with the eye of their heart aught but the Pro-
phet of God, insomuch that the non=believers, as they do not look at him, re-

mein in obsecurity. Contemplate the new manii‘estation.2 How many people

L1 2

2
-‘} tan i..'..I_., & lline Ovlie



BAYAIT ARATE: 10

"The beginning of the manifestation of the Primitive Will is of the Will
itself, for the prophetism of the Prophet bases itself upon the words that
he pronounces, etce.

1 3021 interrogated me upon the meaning of the words, 'GOD DID NOT ENGENDER
AND WAS NOT HEIGEVDERED, NCOTHING IS SIMILAR TO HIM,

"There is no doubt that eternally God was while there was nothing other
than Him. And now He is as He was previously.z And this word is like this
verse: 'Do not chose two Gods! certainly! certainly! God is unique, thus,
fear Me, Me only, O ¥y slaves.' e

"There is no doubt uhat it is. 1nposslble that there be two gods in this w
worldl" o b "-' 4=f

In his response to Sivy1d Tag“z ﬁﬁic“ is found on page 79 of my copy of the

Surah Tawhid it is written:

"The third question tha?'"eL pcsed me is the mear1n330¢ the of the sayzng
of the philosophers who 527y 'Fram one naught can be created but ome.'

"The very esseuce_cf thls-saglngf;s 2 lie when the czuse means the eternal
and absolute essencé-of God..”ﬁoﬁfﬁagﬁ not conjugateh ever with a thing and,
never does anythinz leave (the béiné)ﬁof God. This gunality of God” is proven
in all estates. If the sense of tha ICause' is the first Zikr~, that's to
sz him whom God created Hlmself, then this saying becomes trué: other than
Cne, in effect, can not explain the_gction of the essence to be Unique., That
is the religion of the pure imams, _ 

"Tt is in this waf that God, in the hadith Qoutsi? summons Jonas: 'O Jonzas!
Do you know the Will?' 'Jonas answered, "No.* God says, 'The Will is the first
Zikr," It is not possible that God credte a thing ex’nihilo unless that thiing
be unique, for the first rank of the Zikr is to demonstrate the Unity of God.
In the beginning of the degree of the Unity it is not possible to be other than
Cne, The saying that the philosophe;s say, 'tha t the cause of all the gxis-
sence of God' is a lie. THERE IS NO CONJUGATION BETWEEN GOD
S HOT ADMISSARLE THAT THE ESSEICE OF GOD BE A PLACE OF CHANGE.

tences is the

ATiD T ;5,

H o
-

o; the Surah Tawhid, on page 20 response to Hirza Hasan Vagaye

ances anathema upon those who believe in the incarnmation
ch the Qur'an makes, the Bab makes (does) it also, and
followirg the Qur'an remains true following the Bayan.

Y ,

1 . N v - ™ +
That's to szy: you asized me the meaning of the sayinge. Where: does not incarnate.
Which consists in not engendering and in not being engendered.

. . - 4
See the Treatise of the Seven Proofs. ‘God speaiis to Muhammade Q{
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similitude between the cause and the effect, Thus, the

the cause of things is this first Zilz> that God created

made in it the cause of all the creatures, as the iman
says it, upor him be blessing! "IHE CAUSE OF TEINGS IS THE INDUSTRY OF GCD
AYD THIS INDUSTRY HAS NO CAUSE ...

"And in this world there is no Creator if it is not God alone. Thus even
as it is necessary for the slave o ﬁnify the Essence, it is also obligatory
for him to unify God in His attribu%ez, in His acts, En His adoration., In
these three unifécations not one aet of the slaves is accepted (recognized).

"In the rank of t§9'3irst Zikrr_ﬁhich is the most GREAT OF THE DEGEEES OF

TERR)

THE CREATURE, this first Zilz> must exist for four causes. 'The cause faele,

o

2

illet,liadde, illet;ébﬁfi;#;iiilé%pﬁahi.B His existence is not possible in
the world of the newﬁeﬁééésziéxéeptfby the aid of these four espects, for each
thing, to manifest hi%?éiisﬁance st have an element of fire, an element of
air and of water tc.ééﬁkervejthia"existence, and an element of earth to accept

the degrees. Also when this is desceneded from a degree, these degrees become

seven in number. It?is.yhy'the iﬁamrsays: *No one thing exists in the si; nor
upon the earth if iti&é‘iét'ﬁf the intermediary of seven things: the will, the
desire, the destiny, the chance(Iot), the permission, the time, the dnty.' And
if someone imagines f@ét one-can diminish one of these seven, it is an infidel...

That vhich I told you in the'ex?lanation of thés saying of the philosophers
who say: "FROM ONE NAUGEHT BUT ONE CAN CCOME', I told it to you in that which

1.5

concerns the apparent-rank. WYhile for the explanation of this saving, recard-

ing its intimate meaning, here it ist there is no doubt that the eternal es-

7

sence does not congugate’ with its creatures to the point of becoming the place

from which coue thingss " If this question was verified in philosophy it is that
o the remke of the creation of the creatures. The cause of the
¥ill, in truth, is not the Eternal Essence, for if it were the Eternal Essence
it would become obligatory that God be of the same rank as the contingencies.
thet He be fixed as the place of the issue of Uzity.

\en we say that £ Urnity can come nothing but Unity, the cause here is but that
the first degree of the Creation is this degree of the Unity: in thés first de-
greeone can not find anything other than Unity. Those who say that the cause
of the existence of the Unity in the rank of the creation is the essence of God,
those ones are obliged to sayj ®God is the place of the changing of newnesses.'
And, truly, before God created the existences, He was necessarilly in a certain
state, then after the existence of things He was found in another state. Or
thern one rust believe that the contingencies are eternal and reside in the e=-
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ternsl essence., That returns to the saying 'the Truth of all things is in Gogd',

".ere is no cdoubt-but that that is an error. The truth is this: Nobody
has a route vhich can conduct him towards the eternal essence. Alvays she sub-
sists in her state of eternity and mnothing can equal her; nothing can c0391
from her, nothins is similar to her essence, nothing separates itself from her.
She crezted the Unity (the Primel Will) from herself, by herself and fixed it
ac the cause of the existence of all the existences." ;

Tn his response to Agha Abdullah Qezvini, who had written from Isfahan, the
Bab szid: "That which you had written that the Door of the imam must forcibly
be the mirror of the imam, that is true and there is no doubt in this saying.
Even as the imam is the HIRROR of God and that in him one can not see other
then God, God has nommadd ANY DIFFEREECE between God and him, if it is in the
degree of aéoration,?:aﬁiﬂeli'asjﬁguﬁﬁet makes allusion to it in his prayer
of the night of Redjebe - . - -

"You, will not remmin in the obscurity of the ramk of adoration’: “the iman
despite his high degree, despite his non-need for all things, shows neverthe-

less his poverlessness to his assassin and asks him for water."

““mhé Bab and Science (Knowledge)

Finelly, the f£hird accusation which was lanced against the Bab was that he

1 s : : i S e 4 ;
Nothing can issue trepefrom, that means that she can not engender, that she
cannot incarnate herseli, ; :

2 i 4 Y ; : - . :
As mirror of God, there is not one difference between him ana God: pure nmir=-

ror he(it) reflects God exactly; but, as man, that's to say, as adorator of
God, he is but an endless dust.

530 not let yourself be dszzled by the spiendonr of the mirror, and that this
does not hide from you the individuality of the prophet, man like yourself,
and miserable like vourself: Guard yourself from believing in incarnation, for
this coes not exist, and you will not be if you let yourself be diverted into
this way other than a vile blasphener.

L,

Allusion to the drama of Karbila.

1 - - . s ) . 1 . L3

Tf one has well understood that which we have said of the First Zikr in the
treatise of the Seven Proofs, one will find that thie saying suffices to prove
the truth of our affirmations.

; " . g . L.
2H15 creation by God. 3315 very being. Hie form.
“His utility, hie fruit. “Houdous: new, in opposition to the eternal world,

or gadirle
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irterdicted to his disciples the instruction in the sciences.
In this way, this marvelous Reformer, this man audacious enough to attack

the colesszl edifice of a world full of life, which he had the pretention of

-

renouncing and of annihilating at the evident risk of being crushed by its
collapse, this Prometheus who ventured to climb the summits of mystery and

of the unimown to unveil to the slty these secrets still doubted, this splendid
and superhuzan genious is naught but a vulgar fanatic parched with ignorance
and preaching cbscurantism throughout the worlid!

How can one reconcile this role which is attributed to him with that which
he played in reality? Is it not.a proof of ignorance to do bther than thi
Search the 5boﬁ of his mimilarityes, to cry to them that which one believes
to be the truth, and %o ﬂié tﬁfpﬁoﬁé' hat which one says, is that then a work
so common and S0 "uxgarxtnat ode Has'i“e right te throw these sorts of accusa-
tiones against him WhOR ”aﬂ Qeeh %1116& for having tried?

I imagine thet it has ﬁlways besn tgus and that this spectacle vhich we see
in our day has alreang been;seeﬂ _e?e* the course of the centuries, on several

occasions. B A m.f‘

"Contemplate the él_eﬂatlnn of e Crekture: they obey a savant because the
imam ordained 'Cbe";*’ o ren;we hnr;ahadluﬁ. They believe it is obliga-

tory to obery the Wﬁaf hecauue of - bhe saying of the Prophet, and the mission

of the Prophet is prove d by the verses which descénded upon hime Thus, these
people reamin in ignera;ceipf'the source of the proof while &teording to them=-
selves they are firm in tueir faith. Neanwhile the authenticity of the hoith
is not true unless it ¢ogfo§ms with the Qur'an. If it is contrary or in cone
tradiction to it, theﬁ”i%_is'obligatorr to abandon it."

A religion Uhicl-ixﬁcribes on the forehead of humanity the word 'progress',
which bases ite teaeching upor a growing ascension of men towards 'Good', that's
to say towards God, at the same time as towards a more complete consciousness
af much of himself as of the nature which encircles hirn, can not interdict the
study of science to its adepts. In t uth, Babism does not interdict it, no

more than Baha'ienm

=il
But it must be understood regarding the value of the word science, its sig=-
nification, its implicati « 5Secience is not the same in Persia as in Burope,

and it is somet®imz one must not forget if one wants to comprehend something
of the texts which one reads. The wisemen of Iran, the ulama are religious
samants ory, if one prefers, savants in religion, but not the least in the
world (are they) savants in physies, in chemistry or in geometry. They ig-
nore all of nature, and their science is devoted to knowing the Qur'an and

its pronmunciation, the haﬂ4th, the commentaries, the history of the first times
IFrwu- [ )’d:t Lot -"Gf Lo Lu.d"g.-.h:b-m, fl"»fyu & By
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of Islam, theology, the 2lements ©f a refined philosophv, Arabic and its
rammar, & little mathematics, medicine, astronomy and talismatics. I would
go further and I would say that a Persian--of the cld school of course--is
incanzble of conceiving of a general idea and to heve an imsight into what
mzizes up the object of the human sédences,
he Bab regardESDme of these pseudo=-sciences as useless and dangerous, it

is these ones which he interdicts.

Furthermore he meits the pretention of beins 'owmi', that's #o say ip-
norant lilte the child who has just been born: vwhich means to say" the Bab

-
'

the Bab woild he not have followelhtlie lessons of any professor, would he
really kmow nothing eof anrthing?- I‘eq"e-r;en reading and writing? Ve know the
contrary because he'télls us_sb'himseif1 and there sgain we cease on the
run his thought: he dgnored ﬁilzthé%;ﬁs called sciences and however, ignorant,
he shined as Proﬁbe*:'itﬁ?all of tbeﬁfagnificances of the divine science.

It is not, it sevg$ to'hlm, that from the human point of view, in it he has
(but) to say over again {rett ate). at minimum the manner by which this science
is expressed, and fhn: that eom e &1170* the accusations of ignorance levelled

by the luslinm world mgainst Lﬂe-ﬁe¢ormer. It is thus that one can see those
who are armed with "1v1nb sclence ~to scoff science itself, represented by
the Prophet and to convince Lhamselves that it is nothing end that they are
everything; and this,: because precisely they are convinced of the truth of
that ¥hich they mistakenly eall theiﬁ'science. From then on to what can
this science serve? And why take the pain to acquire it?

Taire for example,-logit..ifhe Prophet, whatever be his name, comes to es-
tablish in his books, the Evangel, the Qur'an, or Bayan, the religious law e-
dicted by God, and this done; (he) returns to the celestial habitation and dis-
appears. lian then lays kX® hands on his work, turns and returns it in 211

senses, applies of it the rules of a rezsoning which he believes to be infal-

}=
-

ible and arrives thue at diverse conclusions which divide the world into an
infinity of sects. Omne of these sects is in the truth, but the others!
From then on to what can logic serve, if it is not tc lead astray those
tho cultivate it? Fer it is precisely this (logic) which condicts men to all
these erronious cenclusions,
The bab 10 of Vahid IV says: "It is not pérmitted to instruct in ohber books
than the Bayan if it is not when the book has been written in the science of

the Bayan upon the sciences Qalam (theological). It is interdicted to all be=-,

1 T
Iﬁa; example and by the Bayvan and by the letter addressed to Ahmad the Professore.



lievers to teach
(principles).”
There it must

Ousouls, it is the Manteg and the Ousouls whi

very exazgerated to continue this

of the human sciences in this interdiction.
And it is so tru e-that the Babk rests upon

the sciences come from Manteg (logic) and of the Ousouls

be admitted that the enumeration counts only Manteq anéd the

ch are interdicted. It would

erumeration and {0 embrace 211

religious ground that he says

farthermore in thic same bab:

a4t somebne,-iﬁ a2 science writes a book and that every time

=
TP mehtﬂoned th ere*n he has faith in Him, it is permitted,
his Tk g the texts cited
HOU c@:_m?TS BOCR LEHOHSTRS

not even mention the c*entnr 0* fue mﬁnt;on”“

¥ ol
N1s H O

therein are the sayings of the

Point. If not \TE THE TREEE OF TRUTH whereas he would

tae ase“assnesa—v*
;‘ in

is so muc;

these sciences that exasperates the

thet he cried -tﬁ3~£ame nan' "7t is interdicted to write a2 book by

which man is re;the?:;t*tl_‘zedJnerfbrcugut to the brink of need, like the books

relative to the Ousou_s, ;a‘lorlc, +o—tqe theological and philosophical sciences,

to the science of woras_ﬁot=tseﬂ:an‘;§4; that resembles it, to etimology and
“o syntax: a1l of th a+'1s "=e1e*5'"'

For, he sé&s, it 15 cewta;n bhat-I rvself would ignore these sciences: "Even
28 in this man “estai;nn gt on;n,, whoever has lived therein has seen that
he was exempt from tﬁg;gramm&ticai'édience, of the science of logic, of juris-
srydence, of the Cusowle and of all that depends on them.

"In truth, on thejdégl f_judgémeﬁé, the book of the Truth will speak. So,
to turn tovards the -dumb bock will be markinz thet one 'ignores the spealking
bock'q . N

" esFor finally, all of these.séiences are but for the comprehension of the
purpose of God in his wordsj and Fe iggm the purpose is the purpose of God,
of whon the speech is the speech of God, what need has he for all that?"

need can even the others have "for in this century the creatures,

tharls to the Persian words, ere sheltered from the need (to learn Arabic)."

These lyins sciences are noxious, harmful. "All have remained ignorant be-
cause of their lying scientific ranks. For these ranks, if they had not joined

the Faith, man becomes nothing, and meanvwhile he becomes proud therein.
9 = - X

/“:‘“.
i, even 1f herwes not have the science of God, the essence even

of/ the Sc 1ence ?ffaﬁﬁ* med by this believer: and they have not had this
aith,!

”Tge most violent among men at the moment of the manifestation of Him Whon

God must manifest are those who imagire themselves to be rare because of khgir



"Mrith Faith, even if be does not have the science of God, the messence even
7 1

f the science is confirmed by this believer: and they have not had this

"The mest violent among men at the moment of the manifestation of Him Who
Bog must manifest are those who imagine themselves to be rare because of their
science, while they cannot even understand thet their science can serve them
only to comprehend these sretiocas sa:ings."1

Perhaps it is usniess to-iﬁé?st but nevertheless I will cite a few more texts,
without commenting @ nvn then, Ln_p“ay nU that the reader to want to read thenm
attentively, to ertract the sense.

In the piece 'Bismillah el A‘aieﬁ el A'alenm' which is found in my copy of

the Szhife Adliye it'is 5&1&.; :¥

in no er wﬂat-na~19n ffﬂ; in truth, believe themselves to be
in search of God, ¢¢1- 51re contentment of God! They do not love for sure

the contrary of the ﬁﬁhvﬂﬁtme t c?'Goﬁ and vet all act and have acted contrar-

i1ly to that which is reals. LooL'a» the letters of the Pszlms, then the letters
ol the Bible, then the 1ette¢s-af the Evangel, then the letters of the Qur'am,
then the letters of__ﬁﬂ ““vaﬁ,-phen*the letters of the Book of Him Whom God
must manifest, fr mlé“é-rest elevated even unto the most humble, all imagine
thenselves to be searc*xng (foﬂ) tge contentment of God and to be, in His reli=-
cicn, perspcuous and conv nced and-yet all, before Him who will be manifested
after Him who God must manlfest, are” ‘like the letters of the previous Books
before the confessors of the Bavan. -

"How you see menifestly their tesfimoﬁies! See the menifestations which
ov as the menifestations which prﬁceea. Those who cry: "It is 1! It is
IM™ 4in eac! Eanifestatian,'beQOﬁe rothing upon the following manifestation.
How much the creatures in the 1“-'an‘_,el have said: "It is I! It is I!" and be-
leived tihemselves in minute truth in their religion. But when the Prophet
of God menifested himself no more than 70 believers (in the Evangel) wanted
to recognize in him the promised ‘Prophet. The rest lived in his: "It is I!
It is I and in truth believed themselves perspicuous irn His religion. See
then now that procfs c¢laims €o not weigh even the ammount of the wing of a

fly! BSee that it is thus in the Manifestation of the Evangel, in that of the

1All of these citztions are taken from the Persian Bayan, Unity IV, Door 10.

2It is I He Who is come in aid to religion, the first believer, the most

zealous, etc., etc.
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of the Qur'en, in thet of the Bayan! 1Irn that of He Whom God rust manifest and
do not leave yourself be mistaken by these "it is I! it is I!" from the creat-
ures, for they do not weigh as much as a grain of barley."

igh
n mr copr of the Sahife Adlive' it is written:

‘nd then--that it not remain hidden that the example of the science is e-
xaclly the example of the science is exactly the example of the knowm things.
In the same wayr tna+-ev5“* thlnb known is in its limit, the science of that
thing is also in its llm t. For examo’e, the science of the mineral at the
3eévelt of the mineraly t ClEBce of the plants at that of the plants. From
degree to desree, look tﬂus at all thznbs and ordain until that terminates in
the science of God. Tﬂlﬁ sc1ence _as pre-eminence ovef all the other sciences.
It is the sane for f%e sclence nf't he Letters of Unity: in the Creature, there
is no science higher: t A tnat._.ﬂﬁ*t1p1y Bnity, and the science of each Unity,
see it in its degre é, until tne_end of existence. Théckcience of each manifes-
tation anterior, atlve t@ the folla"lnb manifestaticn does not take it for

& science. For exarble, all—gf the aclence of the Evangel and the seiences
which are in its saa BU have beﬂ: written in the religion of the Christians:

up until the moment 13 Eh:c-.tne'?; phe+ wds not yet manifested the truth of
the Science applied itself to tFlswsclence. But, after the manifestation(of
Muhammad)it is not ang ﬂonver the same. Perhaps one can no longer mention
(this science) except under tha-letter Djim (Djaheliet=igrorance)s If someone
(a2t this moment) had had 2he real.science, he would have believed in the Pro=-

phet. But, even as the PREIESTS.of this epoch, with the WHOLE OF THEIR SCIEICE

in obseurity--and it is 2 proof that they did not have the REAT

SCIEICE--even so, in each menifestation of the degrees of science, see then

following the degrees of known things. Before the manifestation of the Point

of the Beyan how many were. there-of ulama (of samants) in Islam! Shayih Hu-
hammed Hasan, at Nedief wrote 500,000 lines in jurisprudence and the conse-

es; and men of this kind there were in every country,

in every science. Why then have you not found that they were savants? ‘hy

2 That if you had beleived that they had

dic you go chose the fire Siyyid.

To the response to the letter of the Life, the first believer. TLett
et liah-Iue Cause to arrive for Mulle Yusuf 'Ali Ardebili, so tha

ten he re=
mit it to Azhend, to his proprietor.
o : s 4
In the limit of this thing.
>

2y we . i

Siyyid Hezim Rashti.



science (knoviedge), IT WOULD HAVE BEEN OEBLIGATORY FOR YOU TC GO SEARCH FOR

IT EZFORE TEI, even as the Prophet, blessing be upon him, would have per=-

mitted it o you when he said: 60 TN SEARCE OF SCIEICE, 3£ IT TO CHINA.®
Fron that, since you yourself you do not say that they are in possession

of science, hov coulfdcyou be content that ancther come to say it.

And meanvhile if you look from the beginning to the end of existence, yog

will see that the essence of science is found in the branch of Isna 'Ashari

and thousgh rou have not believed thet their science was science, though in the

-r - . X 3 1 1 i i
end you chose Iim who had before him~the science of God, and you saw in it
the fruit. You sav t-a* the nation p: the Prophet of God claimed to obey hinm

entirely, and that each one beTleveﬂ hlﬁself closer thah the other to the Mahdi

<

of the family of HMut haﬂ %W't“e foree of his obediance. And yet the Letters

of the Livings h ve~%een osen froﬁ auon* the students of a savant who had

the science of Goc...“' _
The text cont+umes tﬂusiv to a:rlve at this point: "For if you were the Plato
of your time and tha* vo& dlu not knnw the science of the intimate, from where
would you have beeneab e tc be Zetters of the Living? From wheredid you take
over the others the a*v&nce of the ?a1»h° Ancd meanwhile you see with your own
eyes that in each sclenee'the*e 1s-a Plato, but he went among those who die,for

PRt

he did not have the ﬁc*ence of'uOu.

-

In the Arabic anarh, in the aeventﬂentn bab of the eighth Vahid, it is saidd:
"God rendered 31;"&»0?? for-wou to acquire the science of your religion so
that men could acgu i e from you sclénce and the knowledge and would not be o-
bliged to expatriateithemselves in order to assimilate themselves."

And, in the 15tk bab of Vahid XI: MCGod has rendered obligatory to the people

f the Bayen TO FEVDER THEMNSELVES SAVANT. May they embrace then the whole ezrth,

mey ther &1l know the Sultan, 211 the Prophet in his time, and His book; the
limits of the kingioﬁs of the Su Eané, the number of their soldiers, the price
of the thi:;s which they have in their hands, of their gemsY that they have

ne fruit return to it upon thés day when all men are

o i
LDAVYY1C LaE1n
aThere is here an allnsion to the famous anecdobe which places Jesus and Plato
in (each other's) pregence.
BT“e text continues at great length but I am obliged to Rimit .myself.



ivvid 'Ali Muhammad dit le Bab, I
explained why I could not admit the existence of the Threee Bayans, which M.
de Gobinezu announces to us. I even said: "I do not thus believe, I do not

believe in any way that .the Babd had -*rst published the Arabic verses of the

Bayan to comment upcn them in-a BecOﬁL edition.” I inwoked for reason that

whatever group of philosophers cou“d glve to the terms of this work whatever

signification spec:al and s_rive, Iﬂa' there on, at conclusions very different

from those which thé[Bab:desired.“-i"'

I even added that tnis dange“'seemev to me pressing and that it must be a-

voided {werded o F).;.

Now, if I was q:staken 1n.thaf which concerns the publication of the Arabic
Bayan which ce*ta;nl? ;weceedeﬂ—-and:b" a grezt deal--the publication of the

Persian Bayan, at r_nlmum was ; not gistaken in that which concerns the number

v.right in my fears of an erroneoucs inter-

These fears were_berfectl&fioﬁnééﬁ5 so founded even that they were clearly
and often eyﬁress=d*ia-Siy*iﬁ-*ilifFﬁEammad and by Mulla Husayn Bushruyehi
himself., It is what 'we Tea_n t&e beg nning of the work of the Bab entitled
Sahife Adliye, to which we \-.r:n.'H retur1 in a bit.

For the moment Te» it sufflce me to say that the work which I offer today
to the public is an attempt at*translatlon of the Arabic Bayan, I say attempt,
first because certain parts-of this wo-n re extremely cbscure and demand to
be close to comprehended, the support of the Persian Bayan, and secondly be-
cause the lancuage in which it is written is not as familiar to me as Persian.

can thoweverore affirm that this translation is conscientious and that I

|

have encircled nmyself, before deliveri ng it to the printer, with all of the
possible and imagi"able preoautions: I have spared neither the steps, nor the
cemands of information and I-could almost say that this work was translated.
in collaboraticn with my Persian frienc 51 if these knew French.

On the difference of the Persian Baran which contains eight umitdes and ten
doors of the ninth, the Arabic Bayan containé eleven complete.

These eleven unities of the Arzbic Bayan are all from the hand of the Bab,
but ther are the product of a double drawing up. The first composition short,
like the Fersian Bayan from the berinning until the tenth door of the nintz
unity. The part contained from this tenth door thibigh the eleventh dnity in-

%@TOﬁZ'vfeﬂ I must above all cite Hadji Siyyid 'Ali Isfahani.

- o
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clusively weee thus rendered as an afterthought. One has only to turn to the

Bavan, Uaity IX, door 10, to find out for oneself.
Bzb tells us himself--and we must not forget that it is God who
spesks by his mouth-=in the letter that we are going to cite in its entirety,
that the nunber of the doors of the Bayan must be 'in the number cof all thin-;;s"i
that in truth all were not manifested because eleven unities only were revealed,a

>

but that he vho rust complete their mumber is Subh-i-Azal.
Cemere Azelye: Ya??’ahid!l_f A e
In the Name of God, the Eternal,” the Eternall
In truth! Me I am@od! There 3s ao God, if it is not Me,
the vnicissime. e 3 __- g

In truth! Me I asfSEEI'I-gm thegﬁﬁe who removes the need of men!

(R R R RS RN R R SR NN --._ --.-.1.'.0--000...-..-..c..-.'.nu.ll-.tltl LR RN & J

O Hame of the T*e“nall 'Test;fw that there is not any god other than
Me, who is the Belﬂv&d,-the Gherlsaed'

In truth! God reateﬂ t %~ﬁhach e created since the beginningwhich

hes zno bezinnings anﬂ He wzll-create what He will create until the end

=1

which will have no enﬂ' e L
He creates by th e ante““eularv of the gpectacle of His beingecesecsssccecss
Every day, every Aight, _rea.d a.‘nd that 211 the slaves of God read: These
is no god if it ié"hbt'ﬁe,*the Wgse! the Powerfull

And, if you wish ﬁé, 27 this Prayerieececcccsccccececccsscccccoccsccnns

God loves that the hodies of the dead be shrouded in a shroud of white silk

411 things, Koslllchei=351

ZThat which shows that this letter was written after the Arabic Bayan had re-
eived its complement of two Unities and nine doors.

lMirza=-=and not Siryid--Yahya, Nuri Subh Azal, the sworn enemy of his half-
brother Mirza Fusayn 'Ali-Nuri Baha'u'llah.

Ly
"It can not malke doubt for me that this means Subh-Azal. Thiét 1this last one

wvas considered by the 3ab and all of the Babis as the khalifa of the new

Prophet, that has always appeared beyomg discussion to us, and our conviction
has been confirmed by the reading of the "Nugtat-ul-Kaf' of the Bibliotegue
Tiationile. We know that this work which carries the number 1071 in the cata-
log is t the work of Mirza Djani who died at the epoch in which only Babis existed.
hue not be suspect of partiality and his record projectis a definitive

n the first times of Babism.
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He Vhom God must manifest had been Mirza Husayn 'Ali Nuri Baha
not co**“a ict put I here hold to re-stating here the historic

or more tqe most etevﬂaﬁ the only eternal=El A'azal.




