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Are we experiencing a renaissance of Jewish

general terms liberalism. A stated purpose of this

philosophy or must Jewish philosophers be put on
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on the meaning of their own work, as well as on

that the contributors to this edited collection ad‐

how their work relates to contemporary Ameri‐

dress. This book, edited by Raphael Jospe and Dov

can philosophical and moral concerns. The essays
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address what these writers view as what counts

well-written collection of essays that makes a con‐

as Jewish philosophy and what they think the
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introduction to part 1, Alan Mittelman gives a

books on Jewish philosophy very different in or‐

good summary of these eight contributions by:

ganization, content, method, and approach.[1].

Leora Batnitzky, William Galston, Lenn Goodman,

The scope of the book is divided into two parts

Steven Kepnes, Michael Morgan, David Novak,
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American culture disregards Jewish philosophies,

Part 1 consists of eight essays by American
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Part 2 focuses on Maimonides’s position on
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creationism, the subject of a previous book by
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tradicts himself intentionally to keep from the

Mishnah. Manekin notes that “nothing in the writ‐

many controversial Aristotelian positions for
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neth Hart Green writes, the Rambam surrounded
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Twersky argued that the Mishneh Torah was

Manekin’s essay is preceded by an excellent

Rambam’s esoteric work. Part 2 of this volume re‐

essay by Roslyn Weiss, “Comments on Seeskin and

casts the esoteric/exoteric dynamic with specific

Kreisel’s Essays on Maimonides and Creation,”
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Charles Manekin’s outstanding essay demon‐
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incorporeality, and shows that creation enabled
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Maimonides to embrace revelation, command‐
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to with the confusion of what philosophy is, forc‐
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In general, this book is a welcome addition
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Strauss argued that there are very few

setting as practiced in religious studies and Jewish

philosophers in each generation. Why are true

studies departments. Although I do not consider

philosophers so rare? According to Rambam,

the book a “renaissance of Jewish philosophy” ac‐
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cording to Straussian criteria, the book has many
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strengths, such as part 2 which contains two ex‐

stand that real thinking is so extraordinarily awe‐

cellent essays by Manekin and Weiss. The audi‐
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ences of this book will be scholars and educated

that it returns one to an ontological Edenic begin‐
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ning of truth. In the context of the Straussian un‐

affairs in the discipline of teaching Jewish philos‐
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ophy in an academic setting.
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