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Tova Hartman, a feminist psychologist and a
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Modern Orthodox Jew living in Israel, recognizes,
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counters Traditional Judaism (which won a 2007
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within the system, Greenberg hoped, if its gate‐
keepers--rabbis--chose to take women's concerns
with due seriousness. The second scholar is Tamar
Ross, who, in Expanding the Place of Torah: Ortho‐
doxy and Feminism (2004), proposed that the chal‐
lenge feminism offers to Orthodox Judaism should
be viewed not as a source of danger or contami‐
nation, but rather as a source of revelation, divine
in origin, which has emerged in the contemporary
period. In this work, she defined new theological
understandings that the faithful are challenged to
embrace.

In her first essay, "Facing the Legacy of the
Canon," she looks at the absence of women's voic‐
es in traditional Jewish texts, and offers three psy‐
choanalytical models (reaffirmation, reinterpre‐
tation/revisionist, and rejection) as ways of read‐
ing women's perceptions back into sacred texts. In
her second essay, "Modesty and the Religious Male
Gaze," she considers how a woman's voice and the
presence of her body have traditionally been seen
within Orthodoxy as sources of dishonor, and ex‐
amines why a return to modesty (tzniut in dress
and head covering) has come to appeal to many
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ry, "Roles, Rules and Responsa: The Backlash
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one hundred years, so many rabbis have violently
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al authority has lost control" (p. 120).

While Feminism Encounters Traditional Ju‐

I believe that what distinguishes Hartman's

daism is not presented as a manifesto for the part‐

work, and makes it particularly compelling, is the

nership minyan, it does serve that function. Hart‐

narrative backdrop on which the ideas unfold.

man seeks to prove that through engaging with

This is not just an academic exercise, but the kind

traditional Jewish texts and by creating facts on

of thinking that fortifies one's courage to chal‐
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lenge tradition from within. Hartman's synagogue
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for Orthodoxy to be improved and made more
holy when it is subject to a feminist critique.
There will be readers who do not share Hart‐
man's optimism, readers who cannot be persuad‐
ed that dramatic institutional changes that allow
for greater expression of piety can ever make Or‐
thodoxy sufficiently hospitable to women, given
its rigid separation of the sexes, the primacy of the
heterosexual family, followers who believe that
the presence of women compromises sanctity,
and so many legal limitations on women's agency.
Such readers will not be fully persuaded that it is
possible to be simultaneously avant-garde and
traditional, no matter how many contortions are
attempted. But Hartman makes her case carefully
and persuasively: it is but an illusion that tradi‐
tional practices never change and are never made
more adaptive through creative solutions that in‐
corporate new knowledge and new values. As she
writes: "the capacity for some creative adaptation
within the parameters of a rigorous legal system is
what has given postbiblical Judaism its time and
space-spanning vitality in the first place" (p. 17).
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