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language.

“The ’given’ loses its innocence and is exposed as the
To accomplish these aims, the first half of the book
’taken’.” (p. 531)
sets forth the Indian Buddhist antecedents of basic Yogaacaara concepts, before focusing upon Vasubandhu’s clasThere is still no consensus in the West as to how best sic verse summary of Yogaacaara in the “Thirty Verses”
to interpret, or even approach, the vast collection of Bud- (tri.m.sikaa). The remainder of the book, a still hefty two
dhist teachings and practices falling under the rubric “Yo- hundred pages, examines these ideas as they are systemgaacaara.” A recently completed annual seminar at the
atically espoused in the extensive commentary on the
American Academy of Religion, for example, hosted an Tri.m.sikaa, the Ch’eng wei-shih lun (CWSL), composed
impressive array of papers on an extensive range of topin 659 C.E. by the great Chinese pilgrim and translaics for five years running without finally addressing ex- tor, Hs=an-tsang, after his return from India. The CWSL
actly “What is, or isn’t, Yogaacaara? ”[1]
seems to substantiate Lusthaus’s interpretations of YoDan Lusthaus’s recent volume, Buddhist Phenomenol- gaacaara so well, one suspects, that it must have served
ogy, addresses precisely this question (and a great many as his originating inspiration.
others) with prodigious energy, acute philosophical inAll of this is preceded by two relatively short chapsight, and unstinting polemic intent. Dan is a man with ters, on Buddhism and phenomenology, that explain his
a mission and that mission is to set the record straight
unique approach to this project, an approach that indeed
on Yogaacaara: classical Yogaacaara is not, Lusthaus re- calls for explanation, for it–both in content and style–
iterates, is not, a form of metaphysical or ontological
may be the most formidable aspect of this discursive, inidealism. It is, rather, a phenomenological and episte- cisive, often brilliant, 600-page work.
mological investigation of the classical Buddhist questions of suffering, no-self, impermanence, and liberation,
Lusthaus’s basic interpretive point is that, simply put,
as they came to be expressed in the sophisticated, post- “Yogaacaara is Buddhist phenomenology” (p. 11). By
Abhidharmic and post-Madhyamakan milieu of fourth- citing phenomenology, he is calling upon parallels he
to seventh-century India. Seen in this light, Yogaacaara finds with the twentieth-century movement in Western
exhibits much more continuity than discontinuity with philosophy centered around such thinkers as Edmund
earlier forms of Indian Buddhism, and the main thrust of Husserl and Maurice Merleau-Ponty and characterized,
this book is to demonstrate this twinned thesis in consid- in his words, by its “critical concern with epistemologierable, if not painstaking, detail. The aims of the book are cal issues, a recognition that knowledge comes through
thus both hermeneutic, to provide an appropriate inter- cognition, but without implying any metaphysical statepretation of the Yogaacaara project, and expository, to ment about the nature of reality as dependent upon or
present the full range of materials necessary to persua- created by mind” (p. 11). What Lusthaus aims to do then,
sively make this case. This is by far the most sustained, as promised by the subtitle, “A Philosophical Investigaand in my opinion successful, effort to do so in a Western tion of Yogaacaara Buddhism,” is to practice philosophy in
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